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SERMON I. 

f%e KNOWLEDGE of GOD's LAW NECESSA. 
RY in order to the KNOWLEDGE of SIN. 



Romans vii, 7. I hab not known SIM 

BUT BY TH« LAW. 

THERE is no jtieed of entering into a 
cficical conHderation of the contescl, in 
order to our feeing what is the truth here 
afierted by St. Paul, to which I propofe to 
lead the attention of this auditoiy in my pre^ 
Cent difcourfe. Sc. Paul here tells us now 
he eame to the knowledge of firi, viz. by the 
law^i. e. by the knowledge of the law ; &:that 
there was no other poffible way or mediunii 
whereby be could get the knowledge of (in. 
And what Paul affertt^of himlclf here, may 
with equal truth be affirmed of all other per- 
fons : there is no other poiTible way for chem 
to come to the knowledge of fii, but by the 
law. Therefore the plain and important 
truth contained in thefe words is. The 

KNOWLEDGE of GOD.'s LAW is ABSOLUTE- 
|»Y NECESSABY IH ORDER tO the RNOWLSDOI 

#f SIN. In 



i 






[4] 

In difcourfing on this propofitlon I pro- 
pofe CO confider what we are to underftand 
by the law : why,and in whatfenfe the know- 
ledge of this law is necefTary in order to the 
knowledge of fin : and then clofe with fome 
remarks which will be naturally fuggcfted by 
the view we fhall have of the fubjeft. 

' Of. the law, by which is the knowledge of 
fin, the following general definition may be 
given. 

It is the eternal rule of righteoufnefs, 
which is cflcntial to the being and glory of 
God's moral government and kingdom, and 
is in a fenfe the foundation of it^ pointing 
out and declaring the duty of rational crea* 
tures,or moral agents,as what is Bt and proper 
to be '•equiicdof them ; and containing the 
rule of G:/tl's.ronduft towards them, as their 
moral governor. 

Thi: pro.pofition in our text, at firft view» 
(hews us the importance of the inquiry we 
have now entered upon. If the knowledge 
of fin is to be attained in no '.vay but by the 
knowledge of G id's law, th^n it is of the 
h^gheit. importance to us th.ii we fhould not 
make a miftake hea*, but clearly underftand 
what the law is. I may therefore depend up- 
on the fcricus and clofe a? tent ion of all here 
prefent, while I am attempting to throw light 
on this fubjeft, and illullrate the foregoir^.g 
general definition of law, by fome particular 
obfer vat ions. 



isi 

. Ak i> here let it be obferved^ that this law 
rtTpcds.atl the powers and faculties of crea* 
tures, confidered as moral agents, and all 
their cxercifes and conduft,bcth internal,even 
aH the thoughts and motions of their hearts ; 
and external, ia their outward conduA and 
behaviour. In. a word, it refpefts the hearty 
OP willin'all its motions and exercifes. And 
it is the rule of every moral agrnt in all pla- 
ces and at all times ; not Iraving him at lib- 
crty to afl without regard to this law in any 
one inftaace, fo long as he exifts a moral 
agent. 

. And this it a mod perfeft rule, neither 
too ftrifl nor too lax ^ not requiring too 
much or too little, in any inftance *, but 
poiius out and prcfcribes what is exactly and 
perfectly fit and right in all cafes. So that 
every moral, voluntary exercife of the crea- 
ture is either in perfeA conformity to it, and 
fo is perfeAly right *, or, as far as it ia not 
fo,is wrong, and a violation of it. There are 
therefore, in truth, no exercifes or conduA 
of the moral agent which arc indifferenij nei- 
ther right nor wrong ; becaufe they all are 
to be meafurcd by this rule, and fo far as they 
are conformed to it they arc right •, and juft 
as far as they are not fo, they are wrong and 
corrupt i there being no medium in this cafe . 
between right and wrong, virtue and fin. 

MoREOVi-R, let it be particularly obfcrv- 
ed, that this rule is ibe law of God. It is the 

▼oicc 




iroice of God tq liis creatarei ; his cochmaiid» 
and the rule which lie himfelf has fee up : 
and therefore it is cloathed with his authori- 
A law always fuppofes a Iegiflator,and that 
he has right and authority to make fuch a 
l^tW, and iflfue fuch commandB. And the law 
ia; attended or cloathed with the whole of his 
authority, allhh right and power to didlate 
and command. So thai any law is binding 
and haa force, iuft in proportion to the de- 
gree of authority tbie legiflator has over thofe 
CO whom he gives law, and the right he has 
Co command. Where there is no authority, 
there is no right to dilate or command any 
thing : and whatever is in fuch a cafe declar- 
ed or propofcd by one being to others, it has 
nothing of the nature of law,but is only an 
exhortation or intreoty^ which an equal or 
inkfecior^ who baa do foit or de&ree of autho- 
rity oiFer another^ may ufe and praAice, as 
woeli as any onjo eife. 

T«E law of God is therefore cloathed with 
infinite authority ; even all the authority he 
has over his creatures to dilate and com- 
mand. It may be truly ^nd fafely faid» 
that God cannot make a law which fhall be 
attended with Icfs authority, lefs than even 
all the authority he has, as it is impoflible 
he flaould be divefttd.of it, or lay it afide in 
any inftance, or in«the leaft degree. And 
that this authority, is inBnite or beyond all 

bounds 
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tetiddsor limitf, is moft demonftrably cer« 
lain. God is iiifinjteih his being and greats 
nefsi in his excellence aod wonhinefs^ in hid 
fupcrioricy to the creature, arid fo in his 
right todifpafe of and diflate to them. If 
that which gives him authority, or that 
wherein his authority confifts, be infinite^ 
then the authority itfelf is infinite : that is, 
it is fo great»that it is beyond ah limits, and 
b infinitely more and greater than the author- 
ity of any finite being can poflSbly bcr. 

And hence the law of God becomes inil* 
nitely binding ; and the violation of this taw^ 
in the leaft inftance, may truly be faid on 
this account, and in this view, to be tnfi^n* 
itely wrong \ and fo the crime of it to be in- 
finitely great. For the tranfgreffion of any 
rule or law mud be more or lefs criminal ac- 
cording as the authority of the legiflator is 
greater or lefs; becaufe the obligation to 
obey it,mu{l bear a proportion to this ; and 
the crime of every tranfgreffion is greater or 
lefs, in proportion to the degree of obliga- 
tion the finner is under to the contrary. If 
any being Jias ten degrees of authority over 
another to command and give law to him, 
and no more y then he, to whom the torn- 
xnand is given, is under ten degrees of obli* 
gation to obey, and his refufal to do it,wiU 
kave ten degrees of criminality in it, and 
no more. . And if he is under law to anoth- 
er bcingy who has a hundred^ or a thoufaod 

dqpnecti 
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degrees of authority over him, but yet s lira- 
ited authority, he is under tcn,'cr a hundred 
times greater obligation to obey him,-than he 
is. to obey the other ; fo his ciinie in not 
.obeying, will be ten, or an* hundred times 
greater than m the other cafe, though it.will 
jet be a limited or finite crime; But if ana* 
.ther bciog gives law to him,who has author- 
ity beyond all potEble degree or limits, i. 
.e. truly infinite authority ; his crime in dif- 
obeying, in this cafe, will alfo exceed all 
degrees or limits^ and be really and properly 
.infcyite. 

This law,of which I am fpeaking^confills 

in two main branches : one points out our 

■duty to God ; and the other, our duty to 

our fellow creatures,and to ourfelves.*- ■ 

This is all contained and expreffed in 

the law of the ten commandments, publifh* 

rd lo the children ot Ifrael by God from 

mount Sinai ; and afterwards written by 

•God himfelf on two tablrs of (lone, and 

laid up in the ark, • which was placed in the 

holy of holies, under the mercy feat or 

propitiatory. Tie four fir ft of thele ex- 

jpxtk iJwr duty to God ; the fix laft, our du. 

ty to our fellow creatures. And this law 

is al*! furttned up, in the moft comprehen- 

iive manner; by O'jr <^>ivine jeacher, in the 

foll'iwing wt^ids, * ** Thau fhak love the 

Lord thy Goo with all thy heart, and with 

• MMt, xxii,~37. 38. 39' 
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all thy foul, and with all thy mind. And 
thou flialt. love thy neighbor as thy felf."— 
The law of God then requires nothing but 
LovB : Love exercifed in a perfect manner 
and degree, and expreflfed in all pofTible, 
proper ways. In this the whole of the duty 
and obedience of moral agents confifts. 

Let it be further obferved, that a penal* 
ty is annexed to this law, which confifts in 
a threatning to the difobedient. This is ef« 
fential to a law* Whatever rule qv dircdlo- 
ry is propofed and fet up without any threat* 
fling to him who difregards it, fo that he ex« 
pofes himfelf to no more evil of any kind, 
by tranfgreflin^ it, than by the moft ftridt 
obfervance of it, cannot have the nature 
and force of a law. It has been juft obfer- 
ved that authotity is eflential to law, fo that 
where there is no authority, there can be 
oo law ; and that the law mud be cloathed 
and enforced with all the authority of the le- 
giflator. Now,this authority is exercifed and 
exprefied in the threatning to the difobedient, 
and cannot poflibly be exprefledin any thing 
clfe, or in any other way. That rule which 
carries not in it a threatning to thetrangref* 
for, is attended or cloathed with no author- 
ity at all ; no authority is exprefied or exer- 
cifed : and therefore it has not, it cannot 
have, the nature and force of a law. 

And this penalty, or the evil threatened, 
rauft beexadlly anfwerableto the authority of 

A 2 the 




ifbc lawgiver, and the jVift defcrt of the 
KacffgreHor, Th^ authority of a law lies 
wholly in the tforeatning, or appears and ia 
expreflcd only iti that, as has been juft ob» 
lierved ^ and it is in this that the authority 
of the lawgiver is exhibited. Therefore^tlm 
greater and more facred the authority of iha 
kgiflator is^ the greater and more dreadful 
Biuft be the punilbmcnt threatened. And 
this will proportion the puni(h men t to the 
eiime ; for, as has been (hewn, the crime of 
the tranfgreflor of a law is greater or lefs, 
according to the degree of dignity and autho*^ 
sity of the lawgt^ver, other things being e?- 
i|ual« If a legiflator fiiould annex a threat- 
ning to his law, which is not anfwerable to 
his facred authority and worthinefs to be o- 
beyed, and fo not equal to the crime of dif- 
#bedience, he would fo far lay aPide, or dir 
vcft himfelf of his ovn proper charafter, by 
aot allerting and aftiAg up to it. And tht 
law would be fo far unbecoming him, and 
not agreeable to the truth and reafon of 
things ; and fo not perfedUy right and ex- 
cellent. It is therefore certain, that when- 
ever a legiflator will aflert and maintain his 
proper charafter and authority, he muft 
threaten difobedience to his commands with 
apuniihment exaAly anfwerable to his cha- 
racter and authority ; fo that this (ball be 
jsroperiy and fwUy c^rprefled in the threat- 

ning, • 



!>■*., „ . .. ^-* ■, 



t i 1 3 

liing.^ Nekher a greater nor a lefa puniAi^ 
fnenc tiHift be threatned. For to tnreacea 
and iofli^ a greater puBittiaicnt would be oti^ 
jufV, and cyranntcal ; and to threaten und in« 
Ri6t SL lefs, would be injurtoua ca his own 
cbaraAec, icontr^ry to the region and nature 
of things, and many ways horttul |to t^ 
fubjeds. 

Thbrbiore the penalty ' of the law of 

God muft be infinite ; ■■ i«the punifli^ 

meat threatened to the finner, mu^ be an 

infinite evil, fomething infioitely great and 

dreadful, as the dignity, majeily, a,nd aa- 

fbority of the lawgiver arc infinite^ Any 

thing lefs th^n this; would be infinitely too 

Jktle for the m^oft high God to threaten $ 

infinitely too mean and low for hhn. For to 

threaten Cn figainft himfelf with a finite evM 

onJT» would be, in effect, to dethrone hint- 

fetf, and renounce his proper chara^r ant) 

|U]thor|ty nu>re^ yea infinitely more^ Ithan the 

grcateft earthly monarch would do it, with 

r^gardtohimr^lf^if he ihoold publicly declane 

that however much bia laws ihoald be dif-^ 

regarded^ and trampled upon by his fubjeafls^ 

tlH^y ibpuld be ezpofirdto no evil by their re« 

bellion ; &ould have hifr fa^or, and enjoy 

all the benefits of hit l^ngdom, to as great 

adegreeasif they were pcrfeftiy obedient^ 

For fuch an earthly numarch would in tl^ 

cafe propofod, give up bfinitdly lefa* than 

thp moSt high, oiajefty of hcayea and eartb 

W^uld 
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#outd do by chreatning rebellion againft his 
law with only aBnite punifhiTient; as this is 
infinitely lefs than that which is neceflTary in 
order properly to exprefs, and maintain his 
own character and authority. 

On the whole, it appears from what has 
been obferved, that the law of God re- 
quires perfcft perfevcrlng obedience, on pain 
of eternal damnation. I fay, '* On pain of 
itcrnal damnation ;*' for as the punifhment is 
tn infinite evil, it mufl: be eternal, as an in- 
finite evil cannot be inflid^d on a finite fub- 
jeft in any limited or -finite duration. No 
lefs than this is comprifed in the curfe of God 
which is denounced againft every one who 
does not perfevere in perfeft conformity to 
his law, *' For it is written," fays St. Paul, 
fpeaking of this law, " Curfed is every one 
that continueth not in all things which are 
written in the book of the law to do them.'** 
This punifhment, this infinitely dreadful 
evil, and not feparation of foul and 
body, or annihilation, is intended by the 
deaths which St. Paul fays is the wages of 
fin: t and is the fame that was threatened 
to our firft parents, if they fhould tranfgrefs 
God's law.J This is the proper death of 
a moral agent, even a feperation from all 
good, unto all evil, and that forever. For 
it is not coR(iftent with the being of mor- 
al government, that the fubjeAsof it (hould 
ever ceaie to be. This I think, may ea-^ 

fily 

• Gal. iii, lo, — ^t Rom. vi, sg.— J Qsn. ii, 17 
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fily be proved : but I have not time for it 
now. 

I Proceed to obferve, that as this law is 
founded iii the reafon and nature of things, is 
the mod exaft and perfeA expreffion of the 
perfedlions and glorious chara8er of the fu- 
preme dipofer of all things, and moral gov- 
ernor of the world ; and is perfcQly, and, 
as I may fay, infinitely right ; fojt muil take 
placrin its full force and extent, with regard 
to every creature in the univerfe that is capa- 
ble of being under law and moral govern^ 
ment. We may be fure God will not re- 
leafe any moral iigent from his obligations to 
this law, as it is mod: certain he cannot do 
it confident with his character as moral gov- 
ernor of t1ie wofld. . This law therefore, 
(lands firm as mountains of brafs, as the 
pillars of heaven. It ftands forever the 
fame moft perfcft and glorious law, fure 
and unlhaken as the kingdom of God itfelf ; 
and will no fooner be removed : for to re- 
move ordifannul this, is to deftroy God's 
moral kingdom. It is eaHer for heaven and 
6arth to pafs or be diflblved, than one tittle 
of this law to fail.* The righteoufncfs of 
it is iverhjiing $ and God hath founded it 
fbrevcr.t This law cannot be repealed, fee 
afide, or abated : not the precepts of it ; for 
nothing is required, but what is pertedly 
ptoper and right : nor the penalty ; for this 

B is 

• Luke xvi. 17. t Psalms cxix. 144. 15a. 
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18 an eflential part of the law, and is perfeft- 
ly equal and right : and to fet this afide, in 
whole or in part, is juft fo far to deftroy the 
law, and even to contradid and efface the 
divine charader, as has been (hown. 

j£sus Christ did not therefore come in* 
to this world and aflume the chara&er of > 
mediator in order to get this law repealed or 
abated, as many have very abfurdly, and 
wickedly believed, and taught* So far from 
this was his defign, that he came to ^' mag- 
nify the law and make it honorable,'' agree* 
able to the ancient prediction concerning 
him. j: And in this his atonement and righ- 
teoufnefs confifts, by which finners obtain 
pardon and falvation through him. He 
warned all againfl: fuch a notion as this, 
when he firft entered on his public miniftry, 
** Think not,'* fays he, " that I am con^e to 
deftroy the law or the prophets : I am not 
come to deftroy, but to fulfil." The law 
was indeed in the way of the fmner's falva* 
tion ; and this was the ground of thenecefli- 
ty of the incarnation, TufFerings and obedi- 
ence of the fon of God. But this was not 
to take the law OQtof the way by fetting it 
afide ; but lo fulfil it, to obey it, and fuffer 
the penalty of it inftead of the (inner : fo 
that the law might be as much regarded and 
honored, as if the curfe had fallen or the fin- 
ncr, and that God the fupreme lawgiver 

__^ might 

X IsAi. xiii, si« 
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might be juflr, juft to his own chara6ler and 
law, and yet juftify the ungodly, the infi- 
nitely guilty and ill-defer ving finner, who 
believeth in Jefus. 

The unbeliever, the Chriftlcfs finner, is 
as much under the law and curfe, as if Chrift 
had not come into the worlds and there had 
been no mediator between God and man. 
He who believeth not in Chrift, is not (6 
%mited to him and IN him, as that his merit 
and righteoufnefs, which confifts in what he 
did and fuffered, to maintain and honor the 
law, may be properly imputed to him, or 
reckoned to his account, he is under con* 
demiiation; and the wrath of God and curfe 
of his law, are as much upon him, as if 
there had been no Saviour.* 

Anb bdievers in Chrift, or true chrift- 
ians are as much under the law as a rule, as 
ever they were ; and under as great obliga- 
tionsto a perfect conformity to it as any oth- 
ers, or as they ever were. And every thing 
fn thefn which is Ihort of pcrfcft hoiinets, 
or perfeA obedience to this law, confidered 
in its utmoil ftriflnefs, is wholly inexcufable, 
and as criminal in them, as if they were not 
believers in Chrift : yea much more fo •, for 
the fuperior difcerning, light and advantages 
they have, and the peculiar favors and priv- 
ileges beftowed on them, do vaftly increafe 
their obligations to perfeft holinefs, and fo 

• render 

* John iii, 18, 36. 



render every degree of oppofition, or want 
of pcrfeft conformity to the law of God 
immenfefy more criminal, than they are in 
others. Thelaw confidered in its greatefl: 
(Iridlncfs, as requiring abfolute perfedion, 
IS as much a rule to them as ever, and |t 
the only rule or law they are under ; and 
Chrift did not defign to deliver them from 
obligations to perfeA obedience to this law ; 
but, as has been juft obferved, is the occa* 
Hon of greatly increafmg them by what he 
has done for them. Chrift has indeed made 
atonement for all their fins againft this law» 
which they have committcd,orever (hall com- 
mit ; and fo has delivered them from the curfe 
of the law, being himfelf made a curfe for 
them ; fo that they are in this fenfe — ** Not 
under the law, but under grace."f They arc 
not under the curfe of the law, nor expofed to 
the infinitely dreadful punilhrncntthreatned^ 
but they are completely delivered from this 
by a free pardon. But this has not taken 
off their obligations to obey this law : fo far 
from ir, that it has greatly increafcd them. 
Jcfus Chrift is not dilpofed to bring the law 
down to them, or relcafc them from obliga- 
tions to obey it ; but defigns and is engaged 
to deliver them from all fin, and bring them 
to a perfeft conformity to this law, as that 
in which their redemption and happinefs will 

very much confift. 

Let 

t Koxi. vi, tg~ 
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Let us^ now confider whyi and in what 
fenfe, the knowledge of this law of God is 
neceflary in order to the knowledge of fin. 

And here the matter is (o plain, that there 
is need of but little to be faid in order to 
make it fufficiently evident. If this law is 
the rule of man's conduA^ of all his exerci- 
fes and behavior, fo that he is finful or not, 
juft in proportion as he conforms to this law, 
or does not, then he cannot poffibly jud^e 
of his own charafter, and determine wheth- 
er he is a finner or not, if he is perfectly 
ignorant of this law. And he mud: be igno- 
rant of his own finfulnefs, however great a 
finner he is, juft in proportion to the degree 
of his ignorance of the law he is under. 
Sin is the tranfgreflion of the law : there- 
fore where there is no law, there is no fin« 
And he who has no idea, no apprehenfion 
or knowledge of law, has no idea of fin ; 
and it is impoffible he (hould. And every 
perfon's notion of fin, will be according to 
his notion of the law. If he thinks God's 
law requires that which it doefnot, h^ will 
judge that to be fin, which in truth is not 
fo. If he thinks the law he is under does 
not require what it really does, he will look 
upon that to be no fin, which in tr^th is 
fin. And fo far as he fees not the giround 
and reafonablenefs of the law, he will 
be ignorant of the crime or real finfulnefs 
there is in trangrefiSng it. ' If he is ignorant 

of 
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of the excelleticei worthinefs and ai|thority 
of the lawgiver, and fo fees not the excel- 
lence and glory of the law, be muft be blmd to 
Che true turpitude and odioufnefs of fin, and 
can have no true idea of it. 

For the niore clear illuftration of this 
point, it may be obferved ; that there is a 
threefold knowledge of the law, and an an- 
fwerable different knowledge of fin. 

THsas is what may be called a fpecula- 
tive knowledge of the law ; which is atten- 
ded with an anfwe^ble knowledge of fin; 
Men may have in a great meafuce right fpec- 
ulations with refpeft to the law of God, 
and fin. They may reafon, and judge right 
about the fi:riAnefs, extent, and reafonable* 
oefs of God's law, the obligation they are 
under to obedience, their total depravity 
and defiiitution of conformity to this law, 
and the infinite evil, or crime there is in all 
fin, &r. I fay, men may enter far into fpecu- 
ttons on thefe things, and reafon clearly and 
very well upon them ; and yet their hearts 
not be at all aflPeflcd with them. They may 
feel themfelves fo uninterefted in the mat* 
ter, as to give themfelves no trouble a- 
bout it, in this view ; but live at eafe^ and 
with thegreateft carlefinefs and ftupidity run 
on in fin ^ith greedinefs. The many fad 
examples of this, render what is here aflert* 
ed indifputable. 

There 
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There is a further knowledge of the lavr 
of God, and foof (in, which unregenerate per- 
fons may have, by having their confciences 
awakened up to attend to thefe things in 
fome nfieafure as realities, and with particu^- 
lar application to themfelvcs. They now 
find themfelves greatly interefted in this 
matter. They feel themfelves condemned 
by the law, and under the curfe of Gob, a- 
gainft whom they have always rebelled : and 
have fuch a view, and fenfeof the greatnefs, 
majefty, and power of God, and the dread- 
fulnefs of his anger, and their conftant ex« 
pofednefs to be calt into hell, as to fill them 
with fore diftrefs, even to amaxement and 
horror. And this becomes their great and 
only concern, by night and by day, how 
they (hall efcape the wrath that is to 
come. 

But there is another, and quite different 
kind of knowledge of God's law and of fin, 
which is peculiar to the regenerate. They 
dilcern and have a fenfe of heart of the fu- 
perlative excellence and glory of the divine 
character, by which GOD is infinitely diftin- 
guirtied from all other beings, and feel the 
obligfition they, and all creatures, are under 
to love him pcrfeftly, with all their hearts, 
forever. They therefore lee the reafonable- 
nefs, extent and excellence of the law of 
God in fuch a manner and degree, as implies 
a hearty approbation and love of it -, and 

fay 
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fay in their hearts, '* The law is holy, juft 
and good." They hence fee what fin is. It 
appears to them infinitely odious and ill-de- 
fcrving, as it is a contradi£tion to the divine 
cbara^er and law ; and heartily hate and ab- 
hor it, as what juftly deferves God's difplear 
fure and wrath forever. 

Whatever knowledge of the law and of fin 
the unregenerate have, it does not imply in 
it any true fight and fenfeof the amiablenefs 
and excellence of God's law, or of the real 
hacefulnefs of fin •, for they do* neither love 
the law, nor hate fin 2 but on the contrary 
they approve of fin in their hearts, and love 
it, and heartily oppofe and hate God's law. 
And as they are blind to this moft important 
and effcntial article, they may bt truly faid 
not to have the knowledge of God, his law, 
or of fin. Therefore the fcripture reprc- 
fcnts them as not knowing God, and the 
things of the Spirit of God.* The regene- 
rate only have the true knowledge of the 
law of God and of fin ; and it is in the light 
of God's holy law that they lee fin to be 
what it is. They can therefore all fay with 
St. Paul in our text. — *^ I had not known 
fin but by the law.*' 

I proceed to make fome ufefol remarks 
and refleBioas, which the fubjeA we have 
been attending to, naturally fuggefts. 

1. Great 
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I. Great miftakes and wrong notions a* 
bout the law, are very hurtful and fatal 
tniftakcs. They who have quite wrong i* 
dcasof the law of God, will have equally, 
wrong ideas of their own characters as fin- 
ners ; and confcquently wrong ideas of the 
charafter of the Mediator, and the grace re- 
vealed in thegofpel. The gofpel has fuch re- 
fpeft to the law of God, and the latter is fo 
much the reafon and ground of the former, 
and fo eflTential to the wifdom and glory of it, 
that It cannot be underftood by him who is ig- 
norant of the law. And confequcntlyour idea 
and apprchenfion of the gofpel will be erron- 
eous, juft fo far as we have wrong notions of 
God's law. The charafter of a Mediator is 
neceflary, excellent and glorious, only in this 
view, and on this fuppofition, that the law of 
God, which requires perfeft perfevering obe- 
dience, ot) pain of eternal damnation, is un- 
changcablyright, juft, excellent and glorious, 
and confequently fin infintcely criminal and 
odious : For the moft effential part of the 
cbarafter of the Mediator confifts in his ho- 
noring this law, and making atonement for 
fin. He therefore who does not believe 
there is any fuch law, or does not view it in 
this light, and fodoes not fee fin in its true 
demerit and hatefulnefs, cannot poflibly un- 
derftand the gofpel, but muft be blind to 
the true wifdom and glory of it. 

B 2 This 



[24] 
in which the law is fet up and honored as 
mod excellent and glorious, and fin is con- 
demned in the higheft poflible degree, and 
its infinite odioufnefs and illdefert fet in the 
mod clear and fliriking light imaginable. In- 
deed this approbation and ienfe of heart is 
implied in a true idea and knowledge of the 
law in its excellence and glory, "and of fin 
in its true odioufnefe and ill deferC •, for the 
rery idea of beauty and excellence confifts 
in a fenfeof heart, and is itfelf a pleafednefs 
with that beauty and delight in it. And there 
^ can be no diftinAion between feeing the true 

hatefulnefs of an objed, and hating it.* 

Hehcs it appears of great importance 
that the law mould be preached up, and 
kept in view, as this is abfolutely neceflary 
in order to give a right idea or the gof- 
pel. Many public teachers, and profefiTed 
preachers of the gofpel grofsly fail here. 

^__^ They 

* THUS evident is it that the Jtnner who comes t§ 
Chriftfor JalxnUion^ cofnes as a true penitent ; and 
that repentance^ which moji ejfentially cot^flsin afenfe 
of heart of the true odioufncfs and til dejert of fin ^ is 
not only implied in faith in Chrift ; but ts necejary in 
or der to this faith ; andthe former takes place before 
the latter, as there mujl be the knowledge and approba* 
tion of the divine charaBer and law, and a fight and 
ftnfe of the ill defert offin^ before there can be any true 
knotvledge of the Mediator, and faith in him. Thus 
it is only the humbled, contrite, broken-hearted penitent, 
who is revived and comforted by Chrifl, as none but 
fuch ever did^ orever wiU^ know lUs true charaSer, or 
^ are 
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They jicver in all they fay, bring the law 
of God into view •, but always keep it out of 
fight. And it is not uncommon for them 
to fay many things which are diredly, or in 
fair conftruftion, in oppofuion to God's law, 

rightly 

are prepared to receive with approbation and joy the 
good news he proclaims. This is fo plain and dtmonjira' 
ole that it may be reafonably concluded that many who 
have objeSed to the notion^ that repentance towards 
God is antecedent to faith in Chrifl^ and before it, as 
being heretical and abfurd^ have done it through 
fome mifitnderftanding of the matter. 

There are thofe who %ealoufly contend that a fight 
find belief of the grace of God through Chrift^ and a 
view of God as reconciled to the finntr by him^ is the 
fir ft and only thing that begets love to God and his law^ 
and repentance of fin : and that it is impofjible that the 
Jinnerfhould be reconciled to God and the divine lawy 
in any other view. Heave the attentive reader to ob' 
ferve and refUB upon the abfurdity offuch a notion. 
It is certain to a demonflration that they who are not 
heartily reconciled to God and his law, and do not hate 
fin or abhor therrf elves for it^ do not know, and are 
not reconciled to the grace of God, through Chrif, — 
Nor can they attain to the latter^ if not firfl brought 
to the former ; but will remain eternal encmus to both'. 
^-^They therefore who have never been reconciled to God 
and his holy law in any other way, but by firft fcing 
and believing in the grace of God through Chrijl, are 
yet ignorant of the true grace of God, and enemies ta 
it. And all their love to Chrijl^ andfuppofed recon- 
ciliation, to God ; all their repentance, religious ajfec^ 
tionsi and rapturous admiration of tbe love and grace 
of Godf is nothing but mere enthufiajiic delujion^ hot' 
lomedAn that Jelfifhnefs which is perfeB enmity «. 
^ainfi Qod,-^ 

C 
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rightly underftoad. They who are f j un» 
happy as to fit under fuch ce^chers, never 
will have the true knowledge of fin, nor un* 
derftand the gofpel of Chrift^ if they learn 
'no more than they are taught by them. * 
Whatever they may fay in favor of the gof- 
pel, and however much they may feem to 
magnify the grace of God, ufing many high 
founding phrafes, and pathetic expreffions ; 
they are in truth words without a mean- 
ing, arid convey no proper idea of the 
true grace of God ; and the real gof- 
pel of Chrift is overlooked and n^}efted« 
It is impoflible there (hould be any folid fu- 
perdru^ure on the fandy foundation on 
which they build.* 

IL The foundation of all the great and 
hurtful errors with rcfpeft to the gofpel, 
which takes place in the chriftian, is igno- 
rance of God's laWy and miftakes about it. 
If all were agreed, and right, in their fenti- 
ments about the law of God, and would be 
cortfiHent with themfelves, they would foon 
be agreed in all the importaot truths of 
chriftianity ; and an end would be put to 
molt of our difputes about the doArines of 
the gofpel,. This remark may be illuftrated 
by indancing in a few particulars* 

If 

* THE reader mavjind this poiat more fully Uluf" 
imted inBELhAM"^ i " Elfay on the nature and 
glory of the gofpel ;" 0€cially in ibe. Jive firfi 
SECTIONS. 
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If all men commence moral agents under 
th's law, which, requires perfeft, perfevering 
obedience, on pain of eternal deftrui5lion, 
and all do certainly and infallibly tranfgrefs 
this Uw as foon as they become moral agents, 
and fall under the curfe of it ; fo are eter- 
nally undone, unlcfs they are delivered by 
undeferved fovereign grace, and all the chiU 
dren of Adam have been, are, or will be in 
this dates then all come into the world in 
as miferable i ftate and condition, and their 
exiftence is as infallibly conneAed with erer- 
nafruio,as if they had fallen in Adam. f And 
theeafieflr, mod natural, if not the only 
way to account for this event, viz. The un- 
failing (in, and total ruin of ail Adam's pcf- 
terity, is, that it takes place in confequerce 
of the firft apoftacy, by virtue of a hoi/ 
and wife conftitution, which connefls the fiv 
and ruin of all Adam's children with the re< 
hellion of their firft father ; he being in ihi? 
confidered astheir moral head and repreftrt 
ative. I am confiJent every man will rerdi- 
ly fee that this is plainly the Bible accotnt 
of the matter, who is fully fenfible of the 
ftate in which all mankind are by narurc, 
confidcred as under this law. And this is, I 
think, confirmed by fa6l and univcrfal tx- 
perience. Where can the perfon be fjund 

__^ who 

+ T%is matter is very paUicufariy confiJcrefl^ and 
Jtt in a clear light by Edwards on or ginal fin. Pan I . 
Ckap. J.^SeS. i^ s, 3, 
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who has right and confident notions of the 
diyine law, agreeable to the reprefentation 
that has now been given of it, who is not 
full in the belief of the doArine of original 
fin? And why fliould he not believe it? 
What will he get by oppofing this doc- 
trine ? All the children of Adam are as 
much, and as infallibly undone, as if their 
fin and mifcry came by virtue of their con- 
nexion with the firft finner. And by de- 
nying the doflrine of original fin, he is left 
without any fatisfaAory way of accounting 
for the univeffal fin and ruin of mankihd» 
and brings on himfelf the difficult tafk of 
explaining away the moft eafy and nat- 
ural meaning of thofe paflages of fcripturc 
which give a plain account of this matter. 

And they who attend to, and believe the 
nature, fprituality, and extent of the divine 
law, will not only be convinced that man- 
kind are all finners, and fo in an undone 
ftate by nature ; but that they are alfo 
greatly and totally corrupt, being wholly 
without any true conformity to the law of 
iGod, and altogether under the power of 
ilrong inclinations direftly contrary to it. 
When the law comes, is received and 
underftood in its true import, the finfulnefs 
of mankind revives and comes into view,and 
they appear wholly dead intrefpaflcsand fins. 

The doftrine of juflification by faith in 
Chrift, without the deeds of the law •, or the 

finners 
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finncr's being pardoned and received to favor, 
not on the account of any virtue or goodnefs 
of his own, but wholly out of reFpedl to the 
merit and worthinefs of Chrift,to which he is 
entitled by faith,or his union toChrift ; this 
doQrine, I fay, is cftablifhed by right no- 
tions of the law ; fo that they who are of 
the famefentiments with refpei^ to the latter> 
will agree in the former. If the linner is 
under a law which confiders the lead fin'^ 
as an infinite crimet and therefore deferving 
an eternal punilhment ; then it is impoflible 
for him who is guilty of (in to have any 
thing of his own to offer to God, that (hall 
recommend him in the leail degree ; for he 
being infinitely guilty and odious, whatever 
virtue and holinefs he may afterwards have, 
it can in no degree countervail his guilt or 
be reckoned in his favor any more than if 
he had no holinefs at all. If therefore he has 
pardon and favor, it mud be wholly on ac« 
count of the merit and worthinefs of Chrift, 
which is reckoned to his account ; or impu- 
ted to him, in confequence of his union to 
Chrift by faith. This dodrine has been 
greatly oppofed in the chriftian world ; and 
this oppofition has been wholly grounded 
on ignorance and miflakes with refpeft to y 
the law of God. Therefore St. Paul, when * 
he undertook to eflablifh this truth, ** That 
a man is juflified by faith without the deeds 
of the law," and confute the oppofers of it 

ia 
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in his epiftles to the churches at Rome and 
Galatia^ does it chiefly by bringing this law 
into view.* 

Again, they who underftand the law of 
God, and are reconciled to it, muft of con- 

fequence 

• THERE are fame who loudly proclaim againfi 
the notion of thejinner^s exercifin^ any virtue or real 
holinejs antecedent to his juftificatton^ and in order to 
il/as this feems to them to be tnconfifierU with mere fru 
grace inthe pardon andjuftification of ajinner^and lays 
a foundation for his bayling ; fo mufi he pleqfing to 
his nativt pnde : which is certainly moji contrary to 
ike to/pel, as thai is fuited in the highefi degree to 
iXaU free grace, and humble man. They therefore 
mealouRy contend^ that the faith which jufiifies has no 
moral goodnefs in it^ and that the firmer isjuftified an^ 
tecedent to any holy exercifes of heart : and reprefent 
ihofe who hold that the fnrur mujt have a new hea^t, 
even a penitent^ humble hearty a near/ to love God and 
kis law^ antecedent t9 his pardon andjuftification and 
tM order to it, as all this is implied in that faith by 
which the Jinner is jujiified; they reprefent fuch^ I 
fay, as legalifls^ flattering the pride of man, and ene- 
mies to the true grace of God. f 

It will be ob/erved by the careful reader^ that J have 
here f laced the doSrine of the jufiijication of a finner 
ty free grace, through faith, in a different light, 
ana on a different footing from thefe divines : viz. On 
the infinite evil of {\n, grounded on the worthinefs 
and authority of God, which is expreffed in the divine 
law. In this view the Jinner, he wno has once iro- 
hen the law of God, is fo infiriiiely odious and ilU 
deferving^ that whatever virtue he exercifes, either be- 
fore or after he has finned, it can be of no account or 
avail to recommend him in the Uaft degree, or be reck* 

oned 
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/equence be reconciled to the do Arine of 
God's decrees, as they refped the eternal 
(late of mankind. For if all men are natural- 
Ijr under a conftitution and law, according 
to which they are infinitely guilty and ill-de- 
^ ill-deferving, 

sfitd in his favor any more than if he was wholly 
toukout anygoodnefs. He isftilly in himfelf confideud^ 
as guilty and unworthy^ and as much unatr the cur/e 
cf the divine law : therefore isjufl as ungodly in the 
view of law^ which is God*s view and judgment cf 
ike matter^ and is according to truths and jlands in 
0S mueh need of free-grace^ as if he zoos wholly with* 
^ut any holinefs ; aiki is as much without all ground 
ef boafling at any finner can be. The plain reafon cf 
this is^ his fin and guilt are infinite^ and his virtue 
finite.. Jierefore the latter cannot in the leaft degree 
counterbalance the former ; and is of no more avails 
und has no more influence to remove his guilt and 
iaie off the curfe^ than nothing at alU l^at virtue 
mhknin a creature who has no fin would be accepts^ 
^ and recommend him to the favor of God, is in tie 
jiuner of no avail to this^ and renders him no more 
acceptable than if he W€ls wholly without it ; beeaufe it 
ii aU fiDolloxvea up andlofl in his infinite guilt and 
mHoufiie/s^ ieing infinitely out zoeighed by that^f) that 
in connedion una in comparifon with itj it has no 
weight, and can ie of no account ; aU its influence is 
perfsBiy lifl anddeftroyed by his fin. 
_ Andun t^ ground only can the do&rine (fjuflifica" 
iionand fdoation by free grace, through faxth, ztdth' 
' wkt works, he efhiliflied and vindicated, andaUhoqftm 
ing ie wholly andforover excluded, and the Jlnner 
effeBually humbled, forifihevirtueofafnnerdoesin 
-mt^Jepee recommend him to God, fo that he bv reafon 
f^ ihu ^flandsiniefs need rf free grau than if he had 
' mono ; • 4A^» wtmmrM beame$ idrtuous, ^tohether Jie-^ 
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fcrving, fo that they may moft juftly be caft 
into eternal dcftruftion -, and if any are fav- 
cdjit muft be by mere, undcferved fovereigti 
grace ; then they are in the hands of a fove- 
reign God^who has right to determine whether 
/ he 

fort jujlijication or after ^ he has form ground of boajf- 
ing^ and has a worthinefs of his own, to recommend 
/am to the divine favor ana rewards ; fo has lefs need 
of the merit and righteoufhefs of Ckrijl ; the more 
virtuous he is. Therefore the cnri/lian whoi all ac^ 
knowledge^has fome virtue, hath whereof to glory ; has 
fcmething of his own to recommend him to God : and 
the more hetncreafes in holinefs* Hhe lefs need he has of 
the merit of Chrift^ and the lefs indebted he is to free 
grace for falvation. 

I have often wondered that they who make thex)bjeC' 
tion above, do not fee where the principle they go upon, 
zvill lead them, if followed in its genuine confquences. 
If the virtue of a /inner does in any degree recommend 
him to favor, and render him more worthy of it, or 
lefs ill'deferving ; which is the maxim they found their 
ohjeS ons up in; then finis not an infinite evil,fo does 
not deferve an infinite punifhment And then there is 
no need of an infinite atonement, and infinitely merito* 
rious righteoufnefs, in order to the pardon and falva* 
tion offinners ; fo no need that the mediator fhould be 
fl divine perfon. Or rather, no need of any mediator 
at all : fo we are foon landed in Deifm. Nor can 
zve flop here ; for the denial of the irfinile evil qffin^ 
is in effeS a denial of the exijience of the infinitely per- 
feB and glorious God, and zvill therefore carry thoft 
that follow it in its true confequences, into all the ab' 
furdities and horrors of Atheifm Ufef 

Thus important is the doBrine of the infinite evil of 
fin ! To give this up, is to give up chrifiianity. And 
if it is admitted^the objeQion abovemtntioned falls to the 
grourid. ThcneceJfUyoftheJinner's exercifing virtue 

antecedent 
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he will fave any of them ; and if any, whorn 
he will fave, and whom he will leave to 
perifli in their fin and iil defcrt. If all ae 
juftly under the curfe, God may jul^ly j^rave 
whom he Will to perilh. His belVjwing iin- 

^ deftrva l 

antecedent to his jujliiicalion, and in order to tt, is voi 
becauje he needs any worlhinejs oj his ozvn or can have 
any ; but becauje by this alone can his heart be jo united 
to the Mediator^ as to be the proffer groin d of his be- 
ing looked upon and treated as jo Jar One zvilk 
him, as that his merit And righteoufnejs may be proper* 
ly imputed to him, or reckoned in his favor, Jo as to 
avail for his pardon and jujlification. 

It is perhaps worthy to be particularly obferved here^ 
that the Jinners virtuous exercifes zuhich are necejfary 
in order to his ju/lification confi/l Jummarily in a Jenjt 
of his own infinite unworthinefs and ilU defer t in Gocys 
fight^ grounded on a conviBion andfenje of heart of the 
excellence and worthinefs of the divine chciraEler and 
lazv :and of his need of the mqfl freefovereign and infi- 
nitt grace, in order to his pardon and falvation ; and 
a real willingnefs to be thus beholden to free grace^ and 
receive all he wants from God as from a fovenign be* 
nefaRor, being in hinjef infinitely miferable, vile and 
ilUdeferving. 

Such feelings as thefe^ fo^^h^ ^^^'^ "^ tendency to 
objure tlie grace of Gody or make the fmner fcnfelefs 
(jit^ and difpofe him to exalt and trujl in himfilf ; for 
they confiflin direSly the contrary ^^even in thefinn 'rs ac* ^ 
knowledging^ exalt, ng divine grace^and aba/ingkirnfelf 
And the more fully thefinner comes intojuch views and 
exercifes^ the more is God's grace honored and exalted 
by him^ at the greater diHame is he fet from pride and 
boa/ling,and the ?nore s he humbled. The gojpel is con-^ 
trived and planned to abafe man^ and exalt and honor 

C2 Jrm 
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dcfcrvcd, fovcrcign mercy on fomc, lays 
him under no obligation toothers. And it 
belongs to him to order this matter, and 
make the diitin6tion, anddifpofeof his un- 
deferved, forfeited favors as he pleafes* If 
God neither is, nor can be under any obliga- 
tion to Tinners, but may juftly cad them all 
into hell forever, all will readily grant he 
has a right to do what he will with his own, 
and give his grace to whom he will, while 
he withholds it from others. Therefore, if 
any one objects againfl the decrees of God 
in his fovereignly determining the eternal 
ftate of the children of men, and in ap- 
pointing him in particular to deftruftion, 
his objetflion is wholly grounded on a fuppo- 
fition that he is not juftly treated,but God is 
hard and cruel in thus difpofingof him, and 
that he has feme right and claim to fome- 
thinor better. Whenever he can be brought 
to give up this point, and feel he deferves 
, eternal deftruflion, all his objections. againft 
the 

free and Jovtrtign grace. Therefore^ whenever the 
f inner underjlands ity and fubmits to the truth contain* 
tdinit^ and has his heart formed^ andexercifes him- 
felf accorcing to them^ he is effeBually humbled^ and 
free grace id by him exalted. And it is no matter how 
foon he comes to thefe views and exercifts ; for he never 
mil be humbled and difptfed to trujl in and exalt free 
^racetillhe does. And if his earning to thefe exerdfes 
iff re he Is juftifiedis imonfiftent with free grace in 
his falvatian ; Jo is his cxcrcifing virtue as long as he 
4^ifis. 
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the divine decrees will fubfide. And thft 
will be the cafe whenever he fubmits to the 
law of God, as holy, juft and good. Noth- 
ing therefore is wanting in order to filence all 
clamor againft the doftrine of God's decrees » 
but to have the law of God underftood, fo 
as to give a true knowledge and conviflion 
of fin. So far as this takes place, every 
mouth will be flopped, God will be jufti- 
fied, and righteodfnefs afcribed unto him, 
while he has mercy on whom he will have 
mercy, and leaves whom he will in their re- 
bellion and impenitence to fii k down to eter- 
nal ruin. 

III. We hence learn why the Mofaic dif- 
penfation was fo contrived in the whole of ir, 
as to exhibit the law of God in a mod clear 
and (triking light. 

It is faid, ** The law was given by Mo- 
fes, but grace and truth came by Jefus 
Chrift.*' * T hough gofpel grace, or 
the way of falvation through a Mediator, 
was revealed by Mofes, yet this was done 
in a dark and faint manner by types and 
ihadows : the law in all its ftri(ftners and 
glory, as a covenant of works, was held 
foremoft and exhibited in the cleared light, 
and the whole of the revelation given by 
Mofes was on deiign calculated to manifeft 
what God's law is, and was therefore given 
in the form of a covenant of works, law be- 
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ing mod vifible, and the outward form of 
the whole, and what of gofpel grace was 
revealed, was couched, and as it were hid 
under this cover of law, or a covenant of 
works. On this account, it may be called 
a legal difpenfation ; and in this view I 
fuppole it is, that St. Paul in his epidles fo 
conftantly calls this revelation and the Mo- 
faic difpenfation, the law. 

It was of great importance and neceflfar/ 
that the law of God (hould be thus revealed, 
in order to prepare the way for a more clear 
and full reveUtion of gofpel grace, which 
was made by Jefus Chrift. Yea, the grace 
of the gofpel could not be revealed in all it's 
greatnels and glory in any other way. The 
law muft be fir/i extant in all it*s ftriftncfs 
extent and glory, and muft be well under- 
ftood, in order to men's knowing their own 
charader as tinners, and underftanding and 
embracing the way of falvation by grace, 
through a Mediator, 

IV. What has been faid on this fubjecl 
may help all who are inquiring, to deter- 
mine whether their religion is of the right 
kind, or not. 

Has it had it's foundation in the know- 
ledge of God's law ? Has this given you 
the knowledge and convidion of your own 
finfulnefs, and of the dreadful ftate you are 
in as a finner ? Pcrfons may have a great 
deal of folicitude about their fouls, and their 

eternal 
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eternal drate, and have a great deal of reli- 
gion, fuch as it is, and yet be quite igno* 
rant of the law of God \ and fo have no true 
conviflioD of fin. This feems to have been 
the cafe with the young man who came to 
Chrift with this important qucftion, ** What 
fhall I do that I may inherit eternal life V* 
He appeared to be greatly engaged about 
his eternal interefl: ; but at the fame time 
manifefted himfelf to be quite ignorant of 
the law of God, and fo of his own true cha* 
rafter. 

Many have appeared to be in great ter- 
rors and diftrefs about their fouls and a fu- 
ture ftate, for a time, who have hai no true 
conviiflion of fin by the law. They are not 
able to give any diftinfl and intelligible ac- 
count of the ground of their concern.— 
There have been many of this fort in times 
of great and general awakening, and folemn 
attention to the things of religion, they, by 
hearing terrifying preaching, or, feeing oth- 
ers in great didrefs about their fouls, or from 
fom^ other caufe, are themfelves terrified 
with fears they fiiall go to hell. But if they 
are examined, they cannot give a rational ac-^ 
count about the matter: and all their appre- 
benfions about fio and hell feem to be con- 
fufcd and imaginary. After they have con- 
tinued in thefe terrors for a while, they. re- 
ceive fight and comfort, as they call it : and 
this ii as confufed and imaginary as tneir 
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preceding terrors were* It is atl without anjr 
true knowledge of the law, fin, the charac- 
ter of the Mediator, and the way of falva- 
tion by hicn. No wonder if the religion 
i^hich has fuch a foundation and beginnings 
iflues in mad entbufiafm^ or a carelefs immor- 
al life, or both. 

But let us proceed in the inquiry. 

Has the law come, and in the light of 
this, ha\re you feen your own charafter, and 
been convinced of fin ? Have you been cori^ 
vinced that you was nothing but fin, guile 
and vilenefs ; that you are by nature totally 
corrupt, and wholly without any good thing. ^ 
All who have the knowledge of God's law 
fall under this conviftion. And they who 
never fee themfclves in this light, may de- 
pend upon it, that they have not been truly 
convinced of fin, and are ignorant of them* 
fekes in a degree which is inconfiftent with 
true religion. 

Have you been brought to fee and feel 
yourfelves wholly to blame for every thing 
in you that is not perfedlly conformed to 
God's law^; or, for every thing (hortof pcr- 
fcft holinefs : that you have no excufe for 
wot obeying God's law pcrfeftly ? And is it 
become eafy and natural for you to take all 
the blame to yourfelves ? Many appear 
not to be brought to this; and fo riotco 
have the true knowledge of their finfulnefs. 
They fty, "We can do nothing of our* 
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elves. We are poor, weakt impotent crca* 
tures, and can do nothing any farther tbaii 
God affifts bf hia fpirit/' And though thi$ 
h in a fenfe true ^ yet they evidently fpeak 
of this as fome excufe for their not being 
perfectly holy ; or not living in a high de- 

free of the ezercife of faith and holiiiefs. 
uch have not the true knowledge of God's 
law, and have not been convinced of Gn» as 
God's people are. Man is under no inabiH<* 
cy to come up to all that God's law requires^ 
which in arfy degree abates his obligation ta 
perfed^ holineft, or affords the leaft excufe 
for the'waot of it. The true cbriftian takes* 
mU the blame to bimfelf for every thing in 
^im diat is contrary to God's law, or that 
l3ihort of perfeA holinefs. He fees and 
owfls hii obligation to be perfectly holy ; 
and condemns and takes ihame to himfelf 
before God cbnftantly, for every thing 
wherein he falls fliort of coming up to this 
moft.perfeA and excellent rule : fpr he al- 
m9f$ confide^ this law as the only rule of 
Im duty. 

Has the law of Go^ flajn you, fo that, 
you have found it to be unto death ? Have 
you founti yourfelves juftly under the curfe 
•f this law, deferving eternal damnation ? 
Has it killed all your hopes of recommend- 
ing yourfelves to God in the leaft degree by 
any of your own virtue and doings, and 
cured yoM pfidi /uch attempts? Thus Paul 
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fayk it was with him. " I was ftlive with- 
out the law once: but when the com- 
mandment came, (in revived, and I died.'' 
Thus it is with every true chriftian. 

Do you like the law of God, confidered 
in all its (IriAnefs and whole extent; and 
love it, and delight in it as holy, juft and 
good ?♦ Can you fay with the pfalmift, " O 
how love I thy law ! It is my meditation all 
the day,"t This is the charafter of every 
good-^nan^, ^* His delight is in the law of 
the Lord, and in his law doth he meditate 
day and night." j; Are you difpofed and 
ready to juftify God in making fuch a law, 
and maintaining it, in the manner he does ? 
Do you revere, love and honor the chander 
of the Deity,hereby exhibited to your view ? 
And does the love to this law that Chrift 
kath manifeded, and his difpofltion and zeal 
to maintain and honor it, though it coft 
him his-lifc, greatly recommend him to your 
f fteem and love ? • It was this that recom* 
mended him to the Father, as it is written of 
him : " Thou haft loved rightcoufnefa, and 
hated iniquity ; therefore God, even thf 
God, hath anointed thee with the oil of joy 
above thy felIows.**§ And it is this that rt- 
commends him to every true chriftian. In 
ibis his excellency chieSy confifts t and in ibis 
confifts his merit and righteoufnefs, in which 

the 
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the believer trufts for pardon and acceptance 
with God. How evident and certan is it 
then, that he who does not underftand and 
love the law of God, does not fee Chrift's 
excellency, nor know wherein his worthinef^ 
and righteoufnefs conQfl ; fo does not love 
him nor truft in him ! 

Do you long for, feek and ft rive after 
conformity to this law i Is this the rule 
you keep in view a9 the meafure of all your 
exercifei and conduft ; looking upon your- 
felves as (inful, fo far as you are not con* 
formed to this moft , perfe£): rule in heart 
and life, not deGring the law (hould be a- 
bated in its ftriAnefs or brought down to 
you in the leaft degree : but defirms your* 
lelves to attain to that perfeft holinels which 
it requires, as an eiTential part of that faU 
vation you trull in Chrift for; and know- 
ing, and feeling, that you cannot be per* 
fe^ly happy in any other way, or in any at« 
fainment fliort of this ? This is moft cer* 
taioly true of every real chriftian. Such 
not only love the law of God, and feck con- 
formity to it as the only rule of their duty, 
bujtas their happinefs ; and the heaven they 
are leeking for, confifts chicHy in this, m 
their view^ 

Do you place all your religious attain^ 
ments, in conformity and obedience to this 
Taw ? Do the exercifes of your religion con- 
jSll in love to God and your neighbor ; and 
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in thofe thuigs which ane implied in this, 
and refult from it > By this you may be help- 
ed to determine ¥^hat is the nature of your 
religion. There are many, k k to be fcar- 
ed, whofe religion will appear to be not of 
the ri^ht kind, if impartially tried by this 
rules, h jconfifts in fclf-love, or felfiflinefs ; 
(this being the ibring of all their exercifes 
and adions, waich k as contrary to the 
iove of vGod and our neighbor, as darkncfs 
is to light; or as fin is to holinefs. Or it 
confifls whoHy ill fome extraordinary impul* 
jTea and agit^ions «f mind, or a fet of reli- 
gious exercUea and experiences, as they call 
.Sienfi^ in great difcoveries and high flights 
<of .affeftion, joy, &c. which whtn exami* 
(oed, appear to have nothing of iove to 
£podOrtoman in them: fo have no real 
^onformitT to God^s law, or any tendency 
itoit. Wheii a perfon*s religious exercifes 
and experiences appear to be of this kind : 
^cfpeciaily when tms is apparent iii the fruit ^ 
ithey not leading to, and iffuing in confor- 
mity to the law of God in life and converfa- 
(f]on» we may depend upon it, his religion 
is all ^rong. 

2>o you grow in a feiife of your own finfuK 
aefs ? This is always the cafe with true chrif- 
itians, who have the knowledge of fin by 
the law. As they increafe in a <]ifcerning 
and fenfe of the excellence and glory of the. 
.divine character and law^ they fee more and 
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more of their own true charaAer as finners ;. 
and are hence led to fee mere of the depth,^ 
ftrength, and extent of wickednefs in their 
hearts, as it difcov^rs itfell in its various 
aftings. They areconftantly making prog- 
refs in difcoveries of thi^kind; and grow 
ing in a fenfe of the (infolnefs of every (in :. 
fee more and more of its infinite odioufnefs 
and ill dcferr* There are many profefling 
chriftians who talk and aft as if they thought 
theyha:d donewithconviflionof fin^as foon a^ 
they bccanfie chriftians* All the conviftion 
of fin they have any notion of, i^ fomething 
which preceded their fappofed converfion t 
and fince that they have had very little fenfc 
of fin, or concern about their own finfuL- 
nefs. It is not fo with the true chriftiao* 
When he firft commenced a chriftian^ he 
began to fee bis own finfulnefs in a true- 
light, and all that went before was a very 
deficient, partial convi£lion, and is nothing,, 
compared with this. And conviftion of fin 
has attended, and kept pace with all his re^ 
ligious exercifes and attainments^ There- 
fore, while the hypocrite, or the profeflor 
who is not truly converted, is bloated^ lifted 
up andproud^ and grows in a high eileem 
bf his own excellence and attainments, be- 
ing ignorant of bis own true character ^ the 
real chriftian, as he makes advances in the 
knowledge of God and his law, is conftant* 
ly growing kfs^ more mean, odious and ilU 
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deferving, in his own cytnyznd Jinking ddtvn^ 
in a growing fenfeof his own infinite vilenefs 
and ill defert ; viewing himfelf as all over 
defiled and abominable ; condemning,, aba- 
(ing and abhoring himfelf, and repenting in 
dud and afhes. 

• V. This may fcrve as matter of awaken- 
ing and warning to impenitent chriftlefs fin- 
ners. 

Thb ftriQnefs and extent, the import- 
ance, unchangeable excellence and glory of 
the law you are under, and which you have 
broken ; and the infinite dreadfulnefsof the 
punifhment included in the curfe of ir, con- 
fpire to admonifii you of the fad and dread- 
ful cafe yoju are in. How many and how 
great muft your fins be ! You have hitherto 
done nothing but tranfgrefs this law, in all 
your exercifes and condufl. The number 
of your fins is fo great,it exceeds all account* 
And how amazingly aggravated are all your 
fins, which have been committed under fuch 
light, and the offers of the mod wonderful 
mercy. 1 What amazing wrath and ven- 
geance hangs over your heads continually ! 
What aftonifiiing aggravated damnation are 
you conftantly expofed to fall into ! And 
confider the impoflibility of your efcapin^ 
in the way in which you are. The law of 
God will not, cannot be let afide ; it muft 
have its courfe though you and thoufands 
more pcrilh moft dreadfully forever. 

O, be 
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O, be intrratcd to confidcr yourfefves, 
4nd take warning, and flee from the wrath to 
come. There is but m pofllble way of cf- 
cape, even flying to Jefus Chrift the media- 
tor, who has been made a curfe that he 
might deliver finncrs from it, who fly to 
him for refuge. He now, as with open 
«rms, invites you to come and put your trufl: 
in him for pardon and falvation. If you 
will hearken to him, he ftiall be made of 
Ood unto you wifdom, righteoufnefs, fanc- 
tification and redemption.* He will be *' as 
abiding jplace from the wind, and a covert 
from the tempeft."-f- Then may you fay 
with confidence and joy, "4n tlie Lord have 
I righteoufnefs and Itrength ;" for in the 
Lord fhall all the feed of Ifrael bejuftificd, 
and (hall glory. ;}: 

VI. Let us all be hence excited to attend 
to, and fludy the law of God with applica- 
tion to ourfelves. 

Tnia is the law whi'i^h is written on the 
heart of every Chriftian,inthe knowledge and 
Ticw of which he exercifes himfelf inchrif- 
tian holinefs. ^ This is the rule of his life : 
and in the light of this he fees his own nat- 
ural face, and is humbled, and exercifes 
faith in Chrift and every chriftian grace. 
And fo far as the law of God is overlooked 
and neglected, juft fo far is all true chriftian- 
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ity overlooked and Idft. Let us then care* 
fully and conftantly look into this perfe^ 
law of liberty, and continue therein. If 
m, this way we arc not forgetful hearers of 
the word, but .doers of the work wc fhaJJ 
be blelTed in ourdeeds.* 
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SERMON IL 

The Caufc, Nature, and Means, •# 

that Change in which Mea 

are born of God# 



JoHM r. I J. Which wire Bork, not cut 
Blood, nor of the will or the Flesk, 

KOI. OF THE WILL OF MaN, BVT Q9^ 

Qop. 

IN the words preceding thefe we are told« 
in what way perfon$ become tbe fons of 
firod ; viz. by receiving Chriit, or believing 
on his name. It is by virtue of their union 
jof heart to Chrift the eternal fon of God, 
which confifts in cleaving to him and truft- 
ing in him, in die charafter of Mediator be- 
tween God and man, that they are received 
into the relation of fons, and made heirs 
of God^ and joint heirs with Jefus Chrift. 
, Ifi the text we are told by whom they who 
ihus become the* fons of God are brought 
'into this ftate of union to Jefus Chrift, 
and i^adc to exift in this rcUtjon } or who 
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18 the caufe or author of their thus reccrving 
Chrift, or believing in him, by which they 
become thi Ions of God, which is here cal- 
led a Mng born. When a child is born into 
«the worlc^, there is fooie caufc ro£.this pro- 
duftionv this living, perfedk child: fo, 
when any perfon becomes a new creature, 
uind in a fenfe^ asters into ^ n^w wdrld^even 
into the kingdom of God, bv believing on 
the rtame of Jefus Chrift, there is feme a- 
gent which isthe caufe of thijB. 

The Evangelift firft tells us what this is 

not effcfted by. •* Which were born, not of 

^tloodJ* That is^ not by natural gencrati-m 

or defccnt. St. Paul fays, ^' Qod bath 

• made of «ir^ Hood all nations of ni^n/!*— 

That is, he hath produced aill natioiis by 

natural defcent from one man. The evan- 

^ifttere tells us, that the birth he ipeaks 

,of is.a<|^ite different thing from this jhc 

ftfiot produced by natural generation, .^r 

•defcenc from father to fon : it doesxiottiufs 

,run in ibihlood^ dnd is not transmitted from 

gene ration to generation in this .way. JJ4en 

.do net become the fon« God, they are. not 

regetterated^ and do not become believers in 

. Chtift, .by anything derived from .their oat- 

. Ural pat^ms \ by their defcent from, them, 

.And otar relation to tb|ib» bjr ; which the 

. blood of the pareats do^iv^as it wereirun in 

, their veins. Th^ piety or holinefs of the 

^entshai iio infl^egcc :0r baod in ijliif 

production, 

* Afiii XTii. a6« 
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produAion, as a caufe ; it does nothing 
towards regenerating, or producing faith in 
the chiW. ^The child of the moft holy par- 
cnt is by nature as corrupt, and as far from 
this birth, and always will be fo, without 
fome other caufe or influence, as are the 
children of the ungodly. 

In this afiertion there feems to be a partic- 
ular defign to contradiift and oppofe a then 
prevailing notion among the Jews, that they 
were the fons of God by blood, as they 
were the children of Abraham. Of thif 
they boaft to our Saviour, and fay, that' 
they were Abraham's feed, and therefore 
that God was their Father ; as if by be- 
ing the children of Abraham, they were 
the fons of God.* In oppofition to this 
notion of theirs, John Bapliji fays to them, 
•* Begin not to fay within yourfelves, fTe 
have Abraham to our father : for I lay unto 
you, that God is able of thefe ftones to raife 
up children unto Abraham."t 

Nor of the will of the fl^. By flcfh is 
meant man in his natural, corrupt (late, 
as he is antecedent to regeneration. This is 
the meania^ of fiefli as it is ufed in many 
places in holy fcripture : which is evident, 
among other things, by its being frequently 
put in.opppfuion to the fpirit ; and ta.be 
in the flelh, and to walk after the flcfli, or 
to be carnal, is fpokeo of as directly oppofite 

E to 
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10 being fpiritual, having the Spirit of 
Chrid, and walking after the Spirit,and as if 
there was no medium between them.j; What 
is here afTerced then is, that perfons are not 
regenerated by any inclinations, choice, or 
exertions of their own, while they were in a 
ilateof unregeneracy. They do not, by the 
cxercife of their own wills, or by their en- 
deavors, do any thing towards their being 
born again ; nor do they co-operate in the 
lead degree with the efficient caufe. So far 
from this, that all their inclinations, and ev- 
ery aft of will and exertion of theirs, is in 
direft oppofition to it •, for the fleih always 
lufteth againft the Spirit. 

It is indeed,as great an abfurdity as can be 
thought of, to fuppofe that the corrupt, vi- 
cious heart does any thing towards its be- 
coming holy, or exercifes any will or choice 
that has the lead tendency to it : as abfurd 
as to fuppofe that the exercife of perfeft fclf- 
iflincfs, has a tendency to produce benevo- 
lence J or, that the heart is made better, and 
becomes holy, by the conftant exercife of 
luft and wickedncfs. For all the exercifes 
and volitions of the corrupt, uilregenerate 
heart, arc certainly the exercifes- of fin. It 
was ncverthelefs of importance that this 
fliould be particularly obferved by the Evan- 
gelift, when treating of this matter : feeing, 

however 
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howfcvcr plain it ii, and though the contrary 
hfo vcfy abfurd^ men are ready to imagine 
they may be born again by the will of the 
flefti : or at leaft, that by the exertions of 
their own wills and endeavors, they may do 
fomething towards it. In this dclufion I 
foppofe all men naturally are : and thac 
no man heartily and really gives up this 
point, until he is taught of God. And 
multitudes of profefTing chriftiaas do pcrFifl: 
in exprefsly oppofing what is here aflcrted, 
all their days. But of this more will be 
Biid before I have done. 

Nor of the will of man. That is, not by 
the pow6r and influence of others. No one 
perfon is born again by the will and endeav- 
ors of others. However pious and wife 
they are, and how much foever they exert 
themfelves to bring others to holineis, they 
do in no degree produce the effect. If all 
the angels and faints in heaven, and all the 
godly on earth, {hould Join their wills and 
endeavors, and unitedly exert all their pow- 
ers to regenerate one finner, they could not 
efiedt it ; yea, could do nothing towards it. 
It is an effeft infinitely beyond the reach of 
initewifdom and power. ** Paul planted 
and A polios watered : but God giveth the 
increafe. So then, neither be that planteth 
is any things neither he that watereth : but 
God that giveth the increafe.*'* 

* 1 Cor. ill. $» 7, 
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St. John having declared what is not the 
caufe of the new birth ; proceeds to fay in 
one word what it is. But of God. GOD 
is the only efficacious agent, or efficient caufe 
in this affair. It is all to be wholly afcribed 
to him. 

What I propofe now, is particularly to 
inquire into this change here fpoken of, and 
called a being born : to confider the nature of 
it, and wherein it confifts : and efpecially 
how,and inwhatfenfe God is the author of it. 

And for the more diflind and clear treat- 
ing this matter, 1 would obferve, that in this 
change, taken in its full extent there is the a- 
gency both of God«the caufe and authorof it i 
tnd of man, who is the fubjeft of the change. 
God by his fpirit is the efficient caufe j by 
bis agency and influence the change is pro- 
duced. Man's agency in the affair is in con-, 
fequer.ce of the divine agency and influ- 
ence, and is an effed and fruit of it ; and 
confifts in thofe views and exercifes of heart, 
in which the regenerate repent, turn to 
God, believe on Jefus Chrift, 6ff. which 
are comprifed in true chriftian holinefs, or 
the new creature. The divine agency and 
operation, which is firfl, and is the caufe of 
right views and exercifes in the perfon who 
is the fubjeA, is called by divines Regenera- 
tion. The holy views and exercifes of the 
fubjeft^ in which he receives Chrift, or be^ 
lieves on bis name, 6fr. is called conver- 
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fion ; tnd (om^titticnaSive convirfion, todif- 
tinguifli it from that previous operation by 
the fpirit of God, in which God i^ the only 
agent, and man'the fubjed does not ad, but 
is paffive. 

This fubjeft, I conceive, cannot be prop- 
erly illuftrated, and fo as to be well under- 
ftood, without a diftinft and particular at- 
tention to each of thefc in their nature, dc- 
pendance, and connexion. This is therefore 
what I would now attempt. 

First then. Let us confider the divine a- 
gency, the work of the Spirit of God, by 
which perfoDs are regenerated or born of 
God ', and which produces converfion or ho- 
ly exercifes in the fubjeft. 

Concerning this, the following things 
may be obferved. 

I. The only ground and reafon of regen- 
eration, or of the necelfity of the regener- 
ating influences of the fpirit of God, in or- 
der to men's converting and embracing the 
gorpel,is the /^/^/ depravity and corruption of 
the heart of man in his natural, fallen llate« 

By total corruption of the heart, I mean 
its being wholly without any degree of right 
difpofition or principles, that Should be a 
foundation for holy exercifes ; but altogeth- 
er under the dominion of a contrary difpo- 
fition and principle •, fo that there is na 
right exercife of heart, but every motion or 
aA of the will is wrong, cgrropt, and finfuh 
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If this were not the cafe with men, there 
would be no need of hisbeginninga new kind 
of life, of his being created anew^ and made 
quite a new creature, by having a new prin- 
ciple implanted in order to his falvation : 
there would be no necefTity of that work of 
regeneration of which I am now fpeaking, 
in order to man's believing on Jefus Chrift. 
Was not man wholly corrupt, he would nat- 
tirally, as I may fay, believe on Chrift, 
without any new fpecial operation on his 
heart by the fpirit of God \ and would need 
nothing but tobave the difpofmon and prin- 
xiples which are naturally in his heart 
ftrengthened and increafed by exercife, in 
order to his falvation. But if this is really 
the cafe with man 4 if he is fo far funk into 
corruption tliat he has not naturally the leaft 
xlegree of difpofition to that which is good^ 
but his heart is wholly and perfectly oppo« 
lite to it ; then no poffible aieans and exter- 
nal applications will be fufficient to bring 
him to the leaft degree of right difpOHtion 
and exerciie, or do any thing towards it. 
This can be effeAed only by the power and 
fpirit of God, which at firft created all 
ithings out of n6thin^ and implanted a 
right difpoiition in man when be was firft 
niade. It is as abfurd to fuppolethat in thra 
eafie right difpoikton and eitercifes do take 
place in the heart without the all-creating 
loflueAce of tlic fpirit of God^ as it is to 
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fuppofb that the whole world came into exift* 
ence without creating power, or from no 
caufe at all.^ 

Therefore, (incethe ground of the nc- 
oeffity of the regenerating ififtuences of the 
fpirit of God, is the total corruption and 
wickednefsof the heart of ntan ; he is whol- 
ly to blame for being and continuing unre- 
generate, or for that m which unregeneracy 
conGfts. If mankind are under any law at all» 
and are in the lead to blame for any thing^they 
are required to love God with all their hearts^ 
and their neighbor as themfelves : and are 
wholly to blanw for every degree in which 
they come fhort of this-, for every defcd in 
their hearts of this kind, and for every degree 
of contrary difpofition. Therefore to be per- 
feftly indifpofed to that which God's law re- 
quires, and wholly m lined to that which is 
contrary to it,is altogether and moftperfcftly 
inexcufable ; and man is wholly to blame for 
all this, and criminal in proportion to the de- 
gree in which it takes place, if there be any 
fuchthing ascriminalnefs or blame in the uni- 
verfe. Idefire this may be particularly ^obfer- 
vcd,& borne inmind through all the follow- 
ing difcourfe ; for many, 1 perceivc,arc ape 
to make a mifl^ake here3by which this matter 
is often fet in a wrong and mod abfurd light. 
It is common for perfons, who believe they 
muft be born again in order to be faved, to 
^hink themfelves not at all to blame that 
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their hearts arc not holy, or for that in which 
their unregcneracy confifts ; for, fay they, 
** Wc cannot change our own hearts, this is 
the work of God," And it has been com- 
mon to reprefent man's depravity and moral 
impotency in fuch a light, as to be inconfift- 
•nt with his being dire^ly to blame for not 
beingholy, or not believing on Chrift, &c. 
And confequently they have reprefented the 
whole duty of the unregenerate to confift in 
thofe endeavors and doings which are ante- 
cedent to regeneration, and do not implyaoy 
real 'holinefs,or conformity to thelawof God. 
The abfurdity of this appears fo clearly 
even in dating the matter, that it feems 
ncedlefs further to expofe it. This is to turn 
the tables indeed, and to make man's duty 
wholly to lie not in obedience to God's law *, 
but in fomething which is confident with to* 
tal difobedience : and his fm to connft,not in 
wantof love toGod,and oppofition of heart to 
him ; but in fomething elfe : fo that a perfon 
may beperfcftlyfinlefs (yea,reallyand perfcQ- 
ly holy ; for he docs the whole of his duty) 
without a fpark of true holinefs or the leaft 
degree of real conformity to the law of God. 
I would forewarn my hearers, that I am a- 
bout to teach no regeneration but that 
which confifts in the removal of that from 
man's heart, for which he is altogether to 
blame and criminal, for hiding it there : 
and the implantation of that life and holi- 
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ne!s which man is always under infinite ob- 
ligations to have and exercife at all times. 
And the more need men (land in of this re- 
geneaeraiion by the fpirit of Cod, the more 
criminal and t4ame worthy they are. 

I proceed to obferve, 

II. This regeneration of which I amfpeak* 
ing confifts in a change of the will or heart. 
The truth of this obfervaiion appears from 
tbefocegoing as it isa plain confequence from 
it. If the depravity and corruption of the 
bearc is the only ground of the neceffity of 
regeneration ( then regeneration confifts in 
isemoving this' depravity, and introducing 
liolinefs« But depravity or An lies wholly 
in the heiart, and not in the intellefl:, or fac- 
ulty of UfHkrftandingy confidered as diftinft 
from the will, and not including that. So 
i%x as the will is renewed or fet right, th« 
whole mind is right \ for fin and holinefs lie 
irhoUy in this. If ouKal depravity does nor 
lie in, or properly belong to the faculty of 
the underftanding or the intelkA, as diftin* 
gttifhed from the will or heart ; then that 
operation of the fpirit of God, by which 
this is in fom.e meafure removed and moral 
re^kude introduced, does not immediately 
refpeft the underftanding but the will or 
heart, and immediately produces a change in 
the latter not in the former. It is allowed 
by all, I fappofe^ that regeneration does not 
|iro4ii^f any oew f^^^/capacitjr er faculty 
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in the Ibul. Thefe remain the fame after re* 
generation, that they were before, fo far as 
they ZTC natural. The change produced is a 
moral change t and therefore the will or 
heart muft be the immediate fubjeft of 
this change, and of the operation that ef- 
fects it : for every thing of a moral nature, 
belongs to the will or heart* 

As depravity or fin began in the will» and 
eonfifts wholly in the irregularity and cor- 
'ruption of that ; fo regeneration, or a re- 
covery from (in, in the renovation of the 
mind, muft begin here, and wholly conliftf ^ 
in the change and renewal of the will. There 
it not, nor can there be, any need of any 
other change, in order to the complete ren? 
ovation of the depraved mind, and its re- 
covery to perfeft holinefs. Therefore, I 
tfainkt I have good grounds to aflert, that is 
regeneration the will or heart is the immedi- 
ate fubjeft of the divine operation and fo of 
the moral change that is effedted hereby^ 
The fpirit of God in regeneration gives a new 
heart, an honefl: and good heart. He be- 
gets a right and good tafte, temper or difpo- 
fition, which is a new heart. 

But let us go on to the next particular. 

III. In this operation of which lam noir 
fpeaking, the fpirit of God is the only a- 
gent, and man the fubjefl is wholly pafTive ^ 
does not aft, but is a<5led upon. 

Ip converfion man is aftiye^ and k 
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wholly confifts in his aft : but in regenert- 
tion the fpiric of God is the only adive cauft. 
What has been faid already brings this truth 
into view. This work of the fpirit of God 
produces all the right views and exercifes 
of the heart ; and is therefore antecedent im 
all fuch. To fuppofe that the perfon is not 
wholly paffive in this change therefore^ is tm 
make him aftive, before he begins to aft.— 
The man who is the fub^eft of this change 
is indeed a^ive antecedent to it : but by 
the fuppofition all the exertions and exerci- 
fes of his heart are corrupt and wrong, an4 
in direft oppoQtion to the Spirit of God.— 
Before this change the heart is wholly iinful ; 
a heart of ftdne, an impenitent, rebellious 
hearty and all the exercifes of it are aftt 
of rebellion, in oppolition to God, his fpirit 
and law. This change is therefore wrought 
in the heart by the fpirit of God in direft 
oppofition to all its biafes, inclinations and 
exertions, by which they are, in a meafure^ 
overcome and deflroyed ; and a new and op- 
pofite inclination crea ted^or implanted.-— 
Man is therefore fo far from being adlive in 
producing this change, or having any hand 
in it by voluntarily falling in with^ or fub- 
mitting to the divine operation, or co-ope^ 
rating with the fpirit of God, that the whole 
ftrength of his heart oppofet it, until it ic 
eBfeded and aflualjy takes place : he s ther«« 
QrewhoUy pa/fire. WheoAdgm wa^ created, 
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and bU mind formed, prepared and difp#- 
fed to right and hol^y a^ion^ it k eafy to fee 
be wat akogjct W pajfive antil be began firft 
to 9& in €onf«qwnce of bit bemg tbiia for- 
flied. ThiaUa parallel wicb the cafe before 
us : only with this difi«rcnce^ that what it 
caufed to take place in cbe mind in regenera- 
tion^ is in dire^ oppofition to all that waa 
in the heart before : whereas- in the forma* 
tioB of Afdam's heart to right exercifes and 
a^ionsi there waa- nothing to beoppofed of 
coun(erafted« 

IV. THia change is wrought by tiie fpi- 
cit of Gk)d immd$ai€{f. That is, it ia not 
eficSed bf a»y medium or means wbatfii* 
ever. 

The operation of the fpir it of Oodin thie^ 
cafe is as immediate^ or as much wichooi^ tt- 
oy means, as that by which Adam's mind 
was at firft formed^ In that there waa^ no 
medium, no means made ufe of in ereating* 
tbe mind, formed and dilpofed to rigbt aG«» 
lien. God faid, *' Let it be/' and it was: 
the Alnvighty firft produced it immediately, 
or without any co-operating nf)eans« So itir 
in this cafe ; there is no conc^vable medium 
by which this change is wrought, any more^ 
than there is in creation out of nothing.—^ 
The finners own thou^ts^ exevcifes and en# 
deavors cannot be a mean of tbi» change r 
for they are all in direfl oppfi||f^[0» t9^ it> if^ 
hue beto jjoft obfefreib> 
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I would particularly obferve here, chat 
light and truth, or the word of God, it 
not in any degree a mean by which this 
oliange is effeAed. It is not wrought by light. 

This change it mofl: certainly not effeded 
by light ; becaufe it is by this change that 
the mind is illuminated : by this the way is 
prepared for the light to have accefs to the 
mind, fo as to become the mean of any 
eiFedt. This operation of thefpirit of God 
by which a new heart is given is neceffary 
in order to the illumination of the mind, 
and indeed is the very thing in which it con- 
fids, as it is the opening of the eyes of the 
blind. It is depravity or corruption of 
heart that holds tlie mind in darknefs, and 
(huts out the light. And this corruption of 
heart is that in which unregeneracy confifts, 
as has been obferved : And, in truth, fpirit- 
ual darknefs^ or blindnels of mind confifts 
in this too. In order to the mind's being en- 
lightened, that mufl: be removed in which 
blindnefs confifts, or which (huts light .out 
of the mind : but that in which unregeneracy 
confifts does blind the mind, and (huts out 
the light ; or rather is the blindnefs itfelf. 
Therefore men muft be regenerated, and the 
corruption of their hearts in fome meafure 
removed in order to the removal of their 
darknefs, and the illumination of their mind ; 
for this is nothing elfethan giving them eyes 
to ice, and can be doot no other poffiblt 
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way. Confequently men are not illudMUlid 
>^^r^ regeneration 5 but they arej&#^gcn- 
erated, in order to introduee light into the 
mind. Therefore they arc not regenerated 
by light or the truths of God*s word. 

But that we nnay well underftand this 
matter and have clear and diftinft notions 
about it, let us more particularly conHder in 
what refpeAs men are naturally blind, or in 
what their blindnefs confifts ; and what is 
that light which is gtven by ihe fprrit of 
God. 

The fcripture rcprefents all men in their 
naturdiftate as blind •, fo as not to difcern 
and kmSw the things of the fpirit of God c 
And it fpeaks of all the godly a^ rllumina- 
ted, fo as to underftand and know theft 
things to which they were wholly blind be« 
fore* Now this blindnefs does not confift 
in any »tf/«r^/ deficiency, in the natural pow* 
•rs and faculties of the mind. Natural or 
unregenerate men are capable of all that 
light and difcerning, with rcfpeft to-everjr 
thing which may be obtained by reafon and 
fpeculatior, and is confiftent with total cor- 
ruption of Jicart. Or they may fee every 
thing in matters of religion, but the mor^l 
beauty and excellence of divine things. In 
this,therefore, their blindnefs wholly confifts; 
they may fee every thing.but this, and what is 
involved in this, and depends upon it ; and 
io this they h^vi: no tryc lijght and difcerning 
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M all. Ar^d the iight and difcerning which 
is pecoliar to true chriftians, confifts injli 
£ght and difcerning of this beauty, and 
wrhac depends upon ir. And this blind- 
nefs has its foundation altogether in fin, 
or tiie total depravity of the heart ; by 
^fh-ich the heart is wholly without any de* 
^ree of right or good ta(te, in the ex€r<:ifc 
of which alone this beauty and excellence it 
discerned and r^liflied ; and is wholly under 
the p^wer of a d fporuion and tafte, which bat 
s luKal av«rfion to this, and relishes, and 
i^koj^ves to other things as the chief good. 

For let it be obferved, that this beauty, 
excellence and glory of divine things, ia 
which the glory of God's moral chara£ler« 
kingdom and government confifts ; which i« 
therefore, moral beauty^ or true holinefs ; is 
not difcerned by the underftanding, confid- 
ered as diftinft from the will or heart, and 
not itnplying it, and is not the objedt of mere 
fpeculation : nor can it poffibly be made fo, 
by any operation on the mind, or any fup- 
pofed illumination whatfoevcr.* This 

* If any (hould fay, " This is a bold anertion, 
and is UniinHg God in a very unbecoming manner. 
Cannot he give what light he will to the underfiand- 
ing ? 

I anfwer. This is no more limiting God, than to 
fay, there can be no light and difcerhing at the fame 
lime that there is none. Or, that it is impoffible by 
any operation whatever on a ftone, to bring it to the 
underfiandipg and difcerning of a man, without giv« 
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. This is the objcA of fajle^ which belongs 
to the will, and implies in it relifh, inclina- 
tion, and exercife of heart. This is at much 
the objeA of tafte, or the diicernment and 
relifh of the heart ; as the fweetnefs of honejr 
is the objeft of that bodily fenfe vihich we 
call tafle : and this beauty and glory, can be 
difcerned no other way ; any more than the 
fvveetnefs of honey can be difcerned by feel- 
ing, or dipping the finger into it. There* 
fore, the mind that is wholly without any 
right tade or difpofition, is perfeftly blind 
to this beauty; and muft remain fo eternal- 
ly, unlefs a good tafte, or new heart is given : 
and there is no other poflible way to get thia 
light into the mind. It is as abfurd to talk 
of illuminating the underftanding of futh 
an one, or giving him light in order to 
change and renew his heart, and give a right 
taile, as it is to tell of making a perfon, that 
has no fort of tafte, and never had, to difcerQ 
the fweetnefs of honey antecedent to his hav- 
ing any tafle, and in order to it: or of cau- 
finghim who has no eyes, and is perfeAly 

blind, 
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ing it fhc faculty of undcrftandini? and reafbn. The 
underftanding, confidered by itfelf, and apart from 
the willy IB no more a capacity of difcerning this 
beauty, or any beauty at all ; and cannot be made 
fo, without adding fomething to it over and above 
a nder (landing, than a itone is a proper capacity of 
reafoning aad choice. It is no impeachment of the 
divine power to fay, that cannot be done, which i« 
itfelf implies a contradi£Uon. 
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bnnd» to ft:e the light of the fun, in order 
to give him eyes to fee. 

Thireiori light irnor, cannot be, givei' 
antecedent to regeneration, in order to change 
the heart or will v for fb long as the heart it^ 
wholly wrongs this light cannot be intro* 
duced : but a new heart, a right temper and^ 
tafte is firft given by the immediate opera* 
tion of the fpirit of God^ This gives true dif- 
ecrning ; and light and truth breaks in upon- 
the mind, thus prepared ; and in viewing and' 
rcliihing it, the heart exercifeshol hefs. It it 
in this way, even by giving a difcerning, un^ 
derftanding heart, or a degree of good tafte of 
mind, that God ^' Ihines in the hearty to give 
the light of the knowledge of the glory of 
God in the face of Jcfus Chrift."* 

Suffer me farther to tky, fo Tong as the' 
heart is wholly corrupt : is not in the leaft 
degree friendly to the divine cbarafter, and 
the things of God*s moral kingdom ; but 
full of oppofition, hatred and enmity againft 
them, it is impoffible that they (hould ap- 
pear beautiful,^ lovely, and glorious ; be* 
caufe by the fuppofition, they are to the 
mind direftly the contrary^ The more they 
are attended to by fuch a mind, and ttic 
more they are feen and urdbrftood, fo far as 
they may be feen and underftood, by fuch 
an one, the greater will be the mind's difguft 
at them, and the more it will hate thettu 
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Which way then wHl thi« light, wiich thfe 
mind is capable of in fuch aAate, change the 
keart, and csufe it to become i^odiy ; or 
iR^iat tendency i» tbc«e in it to fo-oduce tkh 
cfied ? Does tbeiettfng an objeft before the 
oiind, in which it ices no beauty and exoeU 
lence, hut it appears perfectly difagreeablt 
and odious, cmd to mcke k friendly to tt, 
and lead k to love that objed i Surely no* 
If a nian'fi tafte ii £o formed, that hoMy ts 
^rfeAly difingsecable and ntuifeous to hitiH 
iMriil reafening about it, or often applying it 
a6 his palate, ever gire hioa a trae idea of 
the pleafaot iweetoc^ of it ^ So far from it^ 
fhat the more this is done, the more diiguft^ 
hatred and x>ppofition will be excited.^' 

MoasovER, 

* They who have fuppofed that regeneration is 
wrought by light, Which is let into the under ftanditi]^ 
to influence and change the heart, mud be fenfibie, 
I think, how abftird and inpoffible the fuppofitioit 
is, if tbey will attend clofely to the matter ; unieff 
by regeneration, they mean nothing but a6li ve conver- 
fion, and fuppofe the heart is not wholjy corrupt, 
but has a difpofition to tafte and relilh the truth, and 
love it, whenever it is properly and fully fet befbrc 
the mind : and that there is really no need of any 
thing but to bring the mind to ferious and conftant 
attention to the truth, in order to its loving and obey* 
ing it. And then illumination, with them, is nothing 
but moral fwqfion. I know many have held co both 
thefe ; (regeneration by light, and the total corrup- 
^" of the hearts of the unregencratc) but it is pre- 
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MoBSOirBft, I' thinks thcs feripiure rep^ 
iifencs the matter in this light,. aAdteachw 
ebaMrmaBis oevcr ilkuniiuted, or fees, the 
ttuthfa as to bepcoptily a£fe£)»d with it ^ 
bttt mitk SL new; heapt^ and m the e«ercife o# 
right tafte and AitpoGtioa of trnml ; and not 
!that light is firft ^veo, as the means of pvo^ 
d93citt0ancw heaft. Our favtourfays^ **Tkt 
Ugfat of 'the body is the ey£ : if therefore 
^fio eye befingle^ thy whode body dull' be 
f tttl of hghr. But if thine eye be evil, thjF 
enhole body (ball be f^l of darknefs."* Bf 
she iiinglie u^d eyaleye s is meant, not the iik^ 

• telleft 

&ined lb|ey cannot {bew Jtheir x:on,Qfience with dieau 
ifelves* 

%t atfo, hence amears^ that laving faiih ii nol a 
aaere Ipeculative aflent to» or belief ofthe truths of tkt 
gofpel, but uopUes tafte and cxercife of heart* Since 
it is in the exercife of a right or gpod tafte only^, 
that the things of the ipirit of vCod are feeo, whidi 
are the objeds of faith» and in the difcerning of which 
faith confifts. No mere fpecnlattons, nor any thing 
that mere intellect is capable of, can give the idea <? 
any thing properly moral : therefore, the prefence 
of the idea in the mind, of food's moral charaSeft 
and fo of the chara£br of Chrift ; implies right c%* 
^rcifes of heart. Therefore he that loveth not» has 
nothing in his heart anfwerable to God's moral char 
i^fier, which is Love, knows not God. [i John, 
iv. 8.] It is therefore faid that mih the heart 
man believetb. f Rom. x» iq.] And none believe 
that Jefus is the Chrift^ hut they who are born of 
God ; and fo have a right tafte, a difcemiqg and un<- 
derfianding heart. 

* Mat» vi. i«, 33.' 
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lellcA onlf » but the temper and dtfpofitnm 
€f the heart. Which is evident by the con* 
teitt^ and other pafiagea of fcripture, where 
an evil eye is mentioned ; particularly where 
our Saviour fays, ^^ From within, out of tbo 
kiari^ proceedeth an ivil eye.**^ Chrift there- 
fore, here telto us, what man's blindnefs con- 
fifts in; viz. the evil difpolition of his heart; 
crdiforders of the will : and that the only 
way to remove this darknefs, and introduce 
light in the mind, is to have the eye fingle: 
that is, to have a right drfpofition and tafte 
of heart :: which is, according to fcripture 
phrafe, an underftanding heart, as none but 
tbofe who have fuch an heart, have a true 
difcerning and underftanding in things of a 
moral nature. AndChrift here tell us, how 
this darknefs is removed, and light is made 
tolhine in the heart : viz. by the heart's be- 
coming of a right temper and difpofition^ 
dtnottd by z Jingle eyf. An evil eye is not 
cured, and made fingle, by removing the 
darknefs of which that is the occafion, and 
giving the light which that oppofes and (huts 
out ; but the eye muft be firft cured of itn 
diforder, that the light tnay be admitted. 

Our faviour teaches the fame thing, when 
he reprefents the word of God, or divine 
light taking place in the mind, fo as to be* 
come effeAual to falvation, by fowin^ feed in 
the earth, fo as to bring forth fruit. No 

_____ feed 
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feed, he obftrvcs, takes cfFc<5l, and brings forth 
fruit, but that wtifcli falls on good ground -^ 
whrch is before prepared and fitted to receive 
the feed. And he fays, what anfwcrs to the 
;Ood ground in man, is an boneft and good 
yeart.* According to this reprefcntation, 
the v^ctd, or light of truth, takes place in 
the mind^ and has efFeft, only where it finds 
a heart already prepared, and difpofed to re- 
ceivfc it ; which Chrift liere calls an honeft 
and good heart : that is, a regenierate, new 
Keirt. Therefore, men are not regenerated 
by the wbrd •, but the heart muft be firft re- 
newed by the immediate operation of the 
fpirit df God in order to prepare it to under- 
ftand and receive the word, or be illuminated 
by it. Thefefofe none but the pure in hearty 
fee Godt They only, whofe hearts are renew- 
ed by the' fpirit of God, fee his true cbarac- 
ttf. An impure, corrupt heart, is not ca- 
pable of this light; Agreeable to this, Go4 
lays, " I will give them an heart to know 

tnt'y^X ^^^^ ^^» " ^ ^^in. create a new heart 
in thenni, which (hall diifc'ern my true charac- 
ter.** If the knowledgii of God was pre- 
viou« to anew heart, and a mean of regene- 
ration, fuch an expreffioh would not be pro- 
per, nor agreeable to the truth : but it is 
exactly fo, if the mind is renewed by the 

F 2 fpirit 

* LuK£ viii. 1^. t Matt. v. 8. 
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fpirit of God, in order to its being illumi- 
nated, or coming to tbe light. 

The fame thing is taught by St. Paul, 
when he fays, *• The natural man receiveth 
not the things of the fpirit of Gfod : for they 
are fooliflinefs unto him ; neither can he 
know them, becaufe they arefpiritualiydif- 
cerned. But he that is fpiritual judgeth aJl 
things."* Here, by natural man^ is plainly 
meant the unregenerate, as he is oppofcd to 
t\it fpiritual man^ who is the true Chriftian^ 
Such an one does not receive tbe things of 
the fpirit of God, and cannot know them. It 
is not pofTible, while he continues fuch, that 
he Ihould have this light and knowledge.— 
The reafon of it, is here given, " becaufe 
they ^rt fpiritually difcerned/*' That is, in the 
exercife of fpiritual life and holinefs, for 
which a foundation is laid in regeneration, 
by givmg a fpiritual tafte, a difcerning un- 
derftanding heart •, by which they become 
fpiritual, in oppofition to natural, or car- 
nal. But the fpiritual, the regenerate maa 
judgeth, underftandeth, difocrneth all things. 
Agreeable to this, it is faid, ** The fear of 
the Lord is the beginning of knowIedge.**-f 
That is, a principle of true piety and faoli- 
nefs, lays the only foundation for true 
knowledge, and in this it has it's firft begin* 
ning. If a principle of true religion is the 
beginning of knowledge, then knowledge 

does 

+ 1 Cor: ii. 14, 15. + Pnov. i, 7. 
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does not begin before that, or amteccdent 
to it.* 

Many other paffages of fcriptttrc to the 
fame purpofe might be produced. But e- 
nough has been faid, I trud, to (hew that 
regeneration is not wrought by means of 
light, but that light or underftanding takes 
place in confequence of regeneration, it be- 
ing that hy which the nrrind is illuminated^ 
and the light is made to iEhine in the heart.-|- 

V. This change which we are now con- 
fidering, is inliantanems ; wrought at once, 
and not gradually. 

The heart docs not grow more and more 
difpofed to that which is good before regener- 
ation ; but remains the fame corrupt, rebel. 
lious heart, an heart of done, until God 
takes it in hand and fpeaks the powerful 
word ; and it immediately, or at once, be- 
comes 

* This view of the matter will help us to an eafy 
and natural explanation of thofe fcriptures which 
fpeak of underftanding and -knowledge, as being the 
fum of all moral good. The reafon of this is be« 
caufe men do truly dtfcern and underftand things of 
a moral nature, which refpeft to the heart, only in the 
cxercife of a right tafte, or fpiritual life andholinefs. 
And there is really no difference between feeing die 
truth, or true knowledge and underftanding in thefo 
things, and thofe exerciies of heart in which holinefs 
conu{ls,thefe being, in truth, one and the fame thing: 
Whereas, on any other fuppofition, fuch paffages as 
thefe are, I think, inexplicable. 

i- See objedions anfwered in Appsnbix No. II. 
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. comes an heart of flefb, t new, regenerate 
heart. There is no pofllble medium between 
thefe two oppofites^ a regenerate and unrege- 
nerate heart, as there can be none between 
death and life, or non -exigence and exig- 
ence. The unregenerate heart therefore, 
is in no degree welldifpofed, or has the lea(t 
right inclination, but is as far from all right 
difpofition till the inftant in which it is re- 
generated, as it ever was. And it exifts a 
new heart, as inftantaneoufly as did the mind 
of Adamt when God created him. Nothing 
that precedes regeneration, does any thing 
towards it by altering the bent and bias of 
the heart, fo as to turn it towards holineis in 
the leafl: degree. But the heart continues 
Co oppofe that to which it is brought in re- 
generation till that inftant in which it be- 
comes a new heart : and It takes: no time to 
effcft this change. The change is, indeed, 
imperfed at firft •, the heart is renewed but 
in part } and after this renovation is begun, 
it is carried on gradually to greater degrees, 
until the heart is perfeftly renewed, in a work 
of fandification. But this new life is iirft 
begun inftantaneoudy. 

VL This operation of the Spirit of God, 
by which men arc regenerated, is altogether 
unperceiveable. . 

The fubjefts of this work know nothing 
of what is done, or that any thing is done 
with refpefl to their hearts^ aad^axe not fen- 

feble' 
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fible of any operation in any other way, but 
by the cflFcifl: and confcquencc of It. Wc 
are confc^ious, or fenfiblc of nothing in our 
own minds, we feci and perceive nothing 
but our own ideas, thoughts and exercifes : 
but, as has been obferved, the aflive ch inge, 
or converfion, confifts in thefe, and they 
are the fruit and effcft of regeneration ; or 
that work of the Spirit of God, of which I 
am now fpeaking. That which takes place 
with refpect to our minds, antecedent to the 
views and e:cercifes we have, as the founda- 
tion and caufe of them •, is by the fuppo* 
Ution perfedtly unperceived : but this is true 
of the operation now under con{ideration« 
All the notice we can have of this operation, 
and all the evidence there can be that our 
minds are the fubjefts of Jt ; is by perceiv- 
ing that which is the fruit and confequence 
of it : by our own views and exercifes, 
which are new, and we Bnd to be of fuch 
a nature and kind, that we have ground to 
infer that they are the cQcft of the operation 
of the Spirit of God, or the fruits of the 
Spirit ; by which we are become new crea- 
tures, 

"Wh«^ Adam was created a living foul, 
the immediate divine operation was not per* 
ceived by him ; for he had no perception of 
any thing until he aflually exiftedi and the 
work of his creation was finifhed : he did 
not begin to be confcious of any thing, un* 

G til 
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til this was over. And theo he perceived 
nothing but what was the fruit and confe* 
quence of the divine operation. So it is in 
the new creature, by which men are born of 
thefpiritof God. 

I make this remark partly, to detefl and 
cxpofe the delufion of thofe, who think they 
feel the motions of the ipirit of God on their 
hearts, fomewhat as one body is fenfibly 
touched and imprefled by another, antece- 
dent to all exercifes of •their own, and indi?- 
pendentof them: and place great part of 
their religion in thofe feelings, or impulXc5, 
which they call the opeiation of the fpirit of 
God; and which immediately fugged to 
them what is truths and what is duty» which 
they think is to be led by the fpirit. We 
have no way to determine what is the caufe 
of the ideas and fenfations of our hearts ; 
whether we are influenced by the Ipirit of 
God, or by a wicked fpirit; but by confid- 
ering their nature and tendency, whether 
they are fuch as the fcripcure tells us are the 
fruits of the fpirit.* 

VIL Ih 



* I would not be underftood to fuggcft that the 
fpirit of God is in no fenfe difcerncd aiw |)croeived 
by thofe in whom he operates and dwells. Holy 
exercifes of heart, which are excited and maintained 
by the fpirit of God, are in their own nature as per- 
ceivable as any other exercifes ; and may be known 
and diflinguifhed from all others, as they differ from 
every other perception and exercife, in - nature and 

kind ; 
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Vll. l^ the . work of regeneration, by 
which men arc bom of the fpirit, God alls 
4s a fovereig'n* 

When I fpcak of God*s afting in a fovc- 
rclgn way, I do not mean that he afts above, 
or without all reafon and motive, or merely 
becaufe he will; for God never afts foin 
ally inftance whatfo^ver. Such fovcreignty, 
ahd arbitrarineis is in no cafe t8 be afcribed 
to God; tor this would be to diflionour and 
reproach him, as afting without any wifdom 
oi* holinefs. The fovereigncy of God con- 
fids in his being above all obligation to bis 
creatures ; andfo infinitely above any dircc- 
don, influence and controul from them, in 
any thing that he does. In this ienfe God 
is an infinite fovereign, be does jud as he 
pleafes, not being influenced by any obliga- 
tion he is under to any one ; any further than 
lie has been pleafed to oblige himfelf by 
proffiife, or fome other way. 

Sovereignty 
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kind ; and are dire£lly oppoflte to all the motions 
and exercifes of a moral kind, that are natur4lly in 
die heart. And thefe exercifes may be fo (Irong and 
vigorous, as to carry their own evidence with tnem, 
and be attended with a confcioufnefs and adurance 
that they ar« holy, and from the fpirit of God. lit 
this way, l fuppofe it is, that " the fpirit itfelf bear- 
Cih witflefc with our fpirit, that we are the children 
of Gbd.'MRora. viii. i6.j But in this cafe there 
ii nothing direftly perceived, but the views and ex- 
ercifes of our own 'minds, in which we are a£live, 
^asd wUch arc 4he frait of tks divine agency. 



tlon it has« while the heart eontinuei whoHy 
itnpenitent and obftinate in oppoiition to all 
this, the more ftrong and vigorous, as well 
as more aggravated and criminal, are the 
finful exertions of it. For the more the 
powers of the mind, which is wholly cor- 
rupt, are awakened and roufed, the more 
ftrong and aflive are the fioful principles of 
the heart r and it requires a greater degree 
6f oppoQtion of heart flo refill and continue 
impenitent under ten degrees of light and 
conviflioQ, than it doe»to continue fo under 
but one degree of this. 

Pharaoh, under all thejroufing, foften- 
ing, powerful means ufed with him to in-* 
duce and perfuade^him to obey Jehovah, 
and let the people of Ifrael go from under 
his opprelTive hand ; and all the attention 
he gave to that matter, under all the convic- 
tion he had in his own mind^ and the trouble 
and diftrefs with which he was exercifed, 
grew harder rather than more pliable i and 
the corruption of his heart was exercifed in 
a much higher degree, and was much more 
aggravated and criminal, than if no means 
had been ufed with him^ and he had remain'^ 
td without any light and conviction of con* 
fcience. But this inftance of Pharaoh is 
very parallel with that of afinner under con<» 
vidion, with whom fpccial means are ufed 
to bring him to a fubmiOion to God ; who 
notwithftanding, abfolutely refofes, and 

GomiQuea 
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ifiontinucs in impenrcence, as might eafily be 
'Ihewed : and it was doubtlefs defigned to be 
an image of this. All means ufed with un* 
regenerate finners, if they live and die fo, 
will have the fame effcdt and confequencc 
with refpeft to them, that they had in Phara- 
"Oh. Therefore if it was known concerning 
any one that he would certainly perfift and 
perifh in impenitence, there covild be no 
feafonable inducement and motive to ufe any 
means with him, in orde^ to bring him to 
repentance^ with a view and defign of any 
benefit to him. They who continue impeai- 
tent and periQi^ will have no good by any 
thing ; but all their enjoyments and advan- 
tages of every kind ; all the means ufed 
with them for their good, and all the light 
and conviftion of their own confciences will 
tura againft them, and be the occafion of 
their greater de(lru&ion. 

Why th«n arc means to be ufed ? What 
reafon and encouragement to do it ? is (till 
the queftion. I therefore proceed to a pofi- 
tiye anfwer. 

L The ufe of means with tinners may an- 
fwer great and important ends, even though 
they continue impenitent^ and periA more 
dreadfullv than if no fuch means had been 
ufed : which might eafily be proved, was 
there need. God anfwered bfs own wife and 
glorious ends in the means he ufed with Ph». 

raoh, 
' G 2 
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raohy notwithftanding be continued obfti- 
luce. But, 

II. Means are abfolutely necefTary in 
order to the converQon, and falvation of 
fnen ; as much fo, aa if there were no other 
agent except the fubjeA, and nothing done 
but what was effeded by means. For^ 

Firft^ Meaks are ncceflary to be ufed in 

order to prepart perfons for regeneratioB.—- 

For, confident with all that has been faid, 

a preparatory worltis as important and nc« 

ceiTary, as jon any plan whatfover. God 

can indeed juft as eafily regenerate one aa 

another : he has power to regenerate the 

flnoft ftupid, benighted heathen on eatth y 

or the moH ignora&t, or deluded erroneous 

perfon in the chrillian world, at any moment 

he pleafes, without the tt& of any means. 

But as this would not be wife and proper, in 

this ienfe it cannot be done : becaofc God 

never did, and never will, do any thing 

which is not wife and proper to be dQnc*-«— 

The reafon why it is not wife and fuitable 

to give a perfon a new heart in fuch circDm'«» 

ftances and without the ufe of means is, that 

in fuch a cafe there is no foundation^ prpvif^ 

ion* or opportunity for right views ana exer-. 

cijes,if a new heart (houldoe given ; tberefore 

no good end is anfwered by it. This wQuldbe 

like creating a monfter, without any parts tit 

capacity whereby he might live and a£t in 

llnypjrQper way: bqtfo as to adt monftrouSy, 

and 
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and €ven cotinteraft and deftroy itfelf. Or 
as if a« man Ihould ht made, without fc«t or 
hands ; or without any mouth to take th« 
food neceflfary to fupporc life : or as if an an»^ 
imal ftould be made in fuch a iituation and 
ctrcumftances as thac ic is impo/Iible for him 
10 come at tb« things necefiary for the fup- 
port of hk exiftence and life. 

When God caufea this moral change in 
any man, it is in order to new life and ac- 
tion ; thei^ore, he will not do in whera 
there is no opportunity, and means fpi" the 
fuppoit and exercife of this new life. For 
though niien arc not regenerated by means % 
jret means muft be antecedently ufed, in or* 
der to perfoM being prepared to aft proper- 
ly when regenerated. For inftance, the ma- 
ny errors and delufions that all adult unin- 
ftruAcd perfonsy and even all carelefs finnera 
are in, muft be, at leaft in a good dtgttii^ 
removed ; and ;here muft. be fome oon^er- 
able degree oi fpeculative knowledge aboM^- 
the thiuM of religion in^ order to the prop«> * 
cr exereife 6f hdinefs or the new ck^eature. 
And there muft be more knowledge than a . 
cirtkfs fecure (inner ever attains ao, what-' 
eter inftruftion he has, zndhos^evw mv^h- 
he iis gimn » %eculatiohs on the things pT*- 
religion^ The things neceflary to be k nown ^ 
in order to the proper exercife of cbrfftian ' 
holiaeff are never underftood by a fecuire fin^ * 
nsr, at they may be by m unrf^enerate fin^) 

ner^ 



»er, when id the ufe of means, his attentioii 
and confciencc are thoroughly awakened % 
and as they muft be underftood in order to 
the mind's being properly prepared for the 
cxercife of grace. Such an awakened Gnner 
will commonly learn more of thofe truths 
that are moft neceflfary to be known, in a 
Tery fhort time, than others will ever learn 
under the bed inftru£tion. 

Besides, not only fpeculatire know- 
ledge is important and neceifary ia this cafe ; i 
but II finfi of beari oi the truths contained 
Hi divin.e revelation ; ao attention of mind to 
them and knowledge of them, which is: more . 
than merely fpeculative, is neceffary in order 
to there being a needful preparation and op- 
portunity for the new .heart, when given to 
•zerqife itfelf properly, and to thebeftad- 
Yuntage^ . There is a fenfe of heart, of what 
may be called the natural good and evil 
contained in thofe things, which are fet 
before men in divine revelation ; fuch as 
the happinefs of heaven, and mifery of 
hel), &r. And fo a fenfe of thfe yaft im- 
por^tanqe of obtajitine an intereft in Chrift : 
a fjRiiie 9i the linnilaefs of their; jowa ^ 
hffarfs, and their! great '^uilt, their , totally . 
undQgf,loftf;helple7s fi4te ; and; in? one worch 
^^^ Stf every thing in religfon except mo- 
ral beauty and excellence, and what depends 
upon this : \ fay, there fs a fenfe of heart of 
ihefe tbingSf,: which an onregenerate finner is 
-:y\ " capable 
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A^ibA: of, which none but an awakened tn^ 
»ef whofe confcience is thoroughly roufed^ 
khi who is deeply engaged m the concerns 
of his foul, ever obtains ^ which preparet. 
the fflirtd to ckcrcife chriftixn holinefs,. when 
renewed i and without which there can ht- 
no propel" fotmdation or preparation for it*. 
Biitin order tobrkg the nnilids of ihe unre- 
generate to thh ^ either to a tolerable de- 
gree of fpecutativifi knowledge, or a fenfe of 
hearty of tht retility And importaiice of eter- 
fliah things-, afid of their loft^ rniferable> help- 
kfs ftate, which they rftay have antecedent, 
to regeneration^ and which lays^ the only 
goodToondation, atid is the necefiTary. pfo- 
vifion and pfi^paratioh for the pfbper e^tfercife 
of the new heart : I fay, in order to bring 
the minds of the uiiregcnerate to this, mtans 
are abfolutelj neceflk^y, ^ it cati be eSkii^ 
cd no other way . 

Hence the propriety and importance of 
u(ing means with fmnefs. If he more pain- 
fully and thoroughly they are indrufled,. 
the more clear and conn^in^itig the light, ia 
which truth is fet before tfterfl, and the nlore. 
warm and fia the ttcal tfir! itddreffes made to 
them are,tMy!ing t<^ rmrr^ their attention and 
affeft theit he^Art^, Awd thfe more they attend^ 
and the greater their engagtdnefs is, the more 
are they prepstred foif regeneraltion, and the 
more likdy it i;^ that their hearts will be chang^ 
ed^iaa rn this w.iy only they are in circum(lan« 

H * cea 
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€ci moft advantageous for thccxcrcifeof fpir. 
itual life,when new principles are implanted. 

Therefore there is no ground of expec- 
tation or hope that any perfon will be rege- 
nerated, while without the ufe of meant, or 
in a (lace of ignorance, delufion and fecuri- 
ty, unconcerned and una8ive with refpefl to 
his foul and his eternal intereft. And there 
IS hopfsfor finners, that they Ihall be regene- 
rated and converted, in proportion to their 
religious advantages, together with the de- 
gree of light and convidion of confcience 
tbey have, and their attention to the true in- 
tereft of their fouls, and engagednefs of mind 
about it. And we may well delpair^of the 
falvation of finners who are ^^ at eafe in Zi- 
on :" unlefs they can be awakened to atten- 
tion, fo as to receive xnftrudtion, and to a 
folicitude about their eternal intereft. 

On this (late of the ca(e, and in this view^ 
who is there that cannot fee the reaf^n, im- 
portance, and neceflity of the ufe of means^ 
and the great encouragement thereto ? The 
vfeof means is as important ^s falvation it- 
felf ; as there can be no reafonable hope ^of 
the latter, but in the way of the former. 
And there are as ftrong motives,and as much 
encouragement to the ufe of means,, as all 
the dreadful nefs of damnation, and the im* 
portance and worth of eternal happinefs caa 
give. Any one may be challenged to give a 

better 
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better reafon, and greater encouragemeni: for 
the ufc of means, on any plan whatfoever.* 
Secondly^ The ufc of meant is abfoluteljr 
neccffary in- order to any exercifc of the ncwr 
heart, or of chriftian holinefs at any time. 

If 

* If anv mould aflc why a perfon may not be re- 
generated before any means are ufed, and while he is 
m a ftate of fecurity, ignorance and delufion ; and 
then after he is regenerated, means may be applied 
proper to promote the cxercife and life of the new 
man ; if fo, there would be no need of this antece- 
dent preparation in the ufe of means ; and the finner 
would be as likely to be regenerated without the uie 
of means, as with them. And when he is regene- 
rated, he will naturally, and of courfe attbnd and go 
into the ufe of thofe means k^t are necelTary to pro- 
mote this new life. 

Inftead of a more particular and full anfwer to fuch 
a querift, I (hall now only afk the following quef* 
lions. Why did x^o\ God create mah,before he madt 
the world, or provided any accommodations or place 
for his (ubfiftence ? Why did he not create fight, be* 
fore there was any light, or obje£ls to be feen : and 
all other feqfes, while there were no objeSs towards 
which they might cxercife themfelves ? Why was 
not life breathed into the dry bones that EzekUl in 
vifion faw, while they lay in a cohfufed heap, that af- 
ter this they might be brought together, every ooc to 
his proper pliace ? (3c. Why rauft every bone be 
firft brought 10 his bone, and finews and flefli come 
up upon them, and ikin cover them, before life it 
breathed into them ? Why is it not moft proper and 
befl that a child (hould be born before there is any 
. preparation made for its reception and nouriOiment i 
any food or elbthes provided for if, or anv arms t<9 
receive it, and nourifh the lift that is given ? 
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obedience and fufferings unto deaths bal 
m^de full reparation and atoneinent for 
fin ; is rifen from the dead, and exalted 
CO the right hand of the Majefty on high, 
to give repentance and remiflTion^ of fins r 
and is ready to pardon, and fave all that 
come unto him, to which all, eren the 
mod; guilty and vile, are freely .invited T 
Now the light of the knowledge of the glory 
of God in the face of Jefus Chrift (bines in 
his heart,, and the eharaAer of (he Mediator 
appears to him in all its fulnefn aiid glory t 
and the way of falvation by Chrift appcara 
wife, excellent^ and gloriouB^ and pleafes, re- 
joices, and charms his heart*. And in a fenfe 
of his own infinite unworthinefs, viteneis^ 
and guilt, he puts his^whole truft in him for 
pardon and falvation, deliverance from the 
guilt and power and pollution of fini *^ de-^ 
firing to be found in him, n0t having hiSi 
own righteoufnefs, which is of the law, but 
that which is through the faith of Chrift, the 
righteoufnefs which is of God by faith.'* 

And ^hile he attends to the dignity and 
excellence of Chrift*s pcrfon, and fees what 
he has done and fufiered to obey and honour 
the divine law, and make atonement for fin,. 
and fees, and tailes the wonderful amazing 
goodnefs of God and the Redeemer, exercifed 
and manifefted in this redemption^ his fenfe 
of the worthinefs of the law of God, and the 
infinite vilenefa of fin, rifes. higher and higb- 
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er ; and his heart is more and more warmed^ 
with love to God and the Redeemer, and 
filled with hatred and abhorrence of fin : and 
in efpecially broken in repentance and felf- 
abhorrence, in a fenfe of his amazing ingratU 
tude and vilenefs in negleAing and oppoGng 
this way of ialvation, and flighting and rc- 
jeAing fuch a Saviour. 

And^ow with all his heart he renounces 
the ways of (in, and with pleafure and 
ilrength of foul gives himfelf up to God thro' 
Jefus Chrift, to ferveand obey him forever : 
feeling it to be the happieft thing in the 
world, the greatefl: privilege he can imagine, 
to be wholly devoted to God in all the ways 
of drift and pure rdiigton and holy obcdi* 
fnce. 

In thefe views and exercifes of heart, afiivc 
CQnverfion from fin to God does confiQ:. 
And all this is implied in faith in Jefus Chrift, 
or receiving him, and believing on his name. 
Apd every one in whofe mind thefe things dt 
not take place, in the fum and'fubilance of 
chem,is not converted,^or born of God. Tho^ 
I pretend not to fay that the views and ex* 
trcifes of every one that is converted, do 
finfibly take place exaftly in the order and 
conne6kion in which I have now placed them» 
fo that every true convert fliall be able to 
recoUeft that thefe things jpafied in his mind 
juH fo, and in this order from ftep to ftep : 
yet he niuft be fepQble that all this has taken 

H ft pUce 
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phce in his hc^arc and abides wtcb Jiim. And 
it may be demonftraced thattbey.do in fa&^ 
take place in thi& connection andordcr, and 
that there is no other polfible way : though 
all may be fo muoh at once,if I may to fpeak, 
and tbe exercifes of the mind noay be fo 
quick, a&inot to be actended with any cor^ 
fcioufnefs of their being in thi» paiticul{ur ar- ■: 
rangement. 

But to proceed, 

The perfon of whom^ I am. fpMking is 
aow become a truly bumbb per/on^ in a fenfe . 
of his own mesimieia^ vtlenefs^. aod infinite 
unworthine&and gailt, atKbhisf abfoiate dew 
pcndance on God f4>r ftreagih>aad rigbteouf* 
nefs. This lays him lov^. be£<»e God, and he 
is difpofed to walk humbly with him, worfo* 
ing out his own falvation iviibfttar 4ind tnm^ 
iling'u e. inafenfcof his ovwn notbin|;nef9| 
weaknefs and infufficlency^ with refpcd to a^> 
ny good things and hid .perfetft^ cohcinual; •' 
and as it were, infi&ke dependaoce on>Ood«'^ 
who aione worketbsin hicnuo.wjll and codd^ 
And as he has a more full clear, and con ft attr 
view and fenfe of bis own amazing vileneii 
and mifery than be can have of othew^ he^ 
is nacuraUy difpofiQd in lowlxiteia of onind ta 
prefer others to himfelf^ andjed to a •lAtek' 
and humble conduct and bebaviour among' 
men. ' 

Ano he has now a new vfsw and fenfe of 
the truths divinity, exceltence and fwwtneft * 

of 
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of the word of God, a«d he delights in the 
holy fcripcurcsj and i» dlfjpofed t» meditate 
therein dayiand night; They are more pre- 
cious to him than mirch fine gold^ and Tweet- 
er than the honey, and the honey conJb./ 
He now becomes a devout atid. zealous worr 
(hiper of God. With pleafurt^ he daily en- 
ters into bis clofet> smd prays to, and praif- 
es him who fees^in fecret; and would not be: 
deprived of this privilege fof all the kin^-^ 
do*ms of the world. He loves to join witK 
chriftiant in foclal prayer and religious con- 
verfation. And his feet run with conftancjr 
and eagernefs to the place of public worfhip, [ 
where he devoutly joins in prayer and praile ^ - 
and with great attention hears th« word 
preached, receives inftnidlion^ and is quick- 
ened thereby. 

A W9 as he has givenhimfelf uptoGod fiit-^ . 
cerely and without referve, he is from hence.. 
naturaHy led to delhrrtordo it pabJicly, by 
cfpoufing the caufe of God, and appearing^ 
on his ride,as a difcipleand follower of Chfifl-^ 
before the world, by a public profeflipn of 
religion. And it appears to him to be a great 
privilege to be among the number of G6d*s ' 
vtfible people^ to be united widi iHem^ zhi/. 
have the advantage of their chriftfan watch' 
and care. And without delaV he jokis \fitbL ' 
them, and gtvtnds on all Chrm's holy itiSijh . 
tutioiis. 

And 
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And ia this« change he becomes a friend 
to mankind, and his heart is filled with love 
to them. This effeAuallr, and at once, 
cures him of all the ways of deceit, injuf> 
tice and injurioufnefs in his concerns and 
dealings with his neighbor, of which the 
world is fo full, and which are fo common 
aaiong proftlfing chriftians. And he is im« 
mediately pofiefled with that harmleflhefs, 
honefty, fincerity, truth, integrity, and faith- 
fulnefs of heart, which is peculiar to a true 
chriftian. And he is not only juft and up- 
right •, but his heart is full of goodnefs, kind 
a&dion, tendernefs and mercy, which 
prompts him to dp good to all as he has op- 
portunity; efpecially to feek and promote, 
in all the ways he can, the welfare of their 
fouls in their eternal falvation. 

In a word, he heartily devotes himfelf to 
the fervice of God and his fellow men, a» 
his whole and only bufinefs. And to thia 
end is faithful and diligent in his own pro- 
per ftation and calling; ^' Not (lothfol in 
fouflnefs : but fervent in fpirit ; ferving tht 
Itord/' And in thefe things he perfeveres 
and makes progrefs to the end of life : fot 
cojiverfion is but the beginning of the fame 
thing which is carried on and. makes advao^ 
ces into perfeA holinefs. 

This is a (hort imperfeft fketch of the 
true convert, the new man, who k born ^ 
the fpirit of God. 

I 
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I WILL conclude with two or thr^c i*efle£lions on 
the whole. 

I. The view we have had of this matter may 
fcrve to teach us what it is to' be led by the fpirit of 
God, which is fpoken of as a privilege common to 
M chriftians.* It is not to be influenced and guided 
by any unaccountable impulfes, or immeJiate fug- 
geftions to the mind, of fome new truth not con- 
Jtained in divine revelation : or of particular texts or 
paCTages of fcripture. But the chriftian is led by 
the fpirit of 'God, by the fpif it's dwelling in him as 
a principle of new life and aftion, begetting, raain- 
taioing and increafing a right tafle and temper of 
mind ; and thus preparing and difpofing the heart to 
attend to and difcern the truths revealed in God's 
word» or exerdf^ itfelf in a wife and holy manner^ 
in a view and fenle of the^truths contained in divine 
revelation. This is all the leading and influence the 
"chriftian wants from the fpirit pf God*. If he has 
a right (aile and' difpofition of heart to a fufEcient 
degree, he will want nothing further from the imme* 
diate influences of the divine fpirit in order to be 
led intball truth, and know and do his duty in every 
branch of it..' /. , . , 

, II, Wje: npay K^cc learn what perfons are to in- 
quire aftcr/inofder tb. determine whether they are 
born of God or not, ti^iz. W^tiai arptHe' views arid 
exercifes of tWr ' own hearts, and what influence 
and eSe£l thele have in pra6iice» By this, my hear* 
crs, you are to determine whether yoii have the fpi- 
rit pf God or not, even by confidering and finding 
out whether you have the difcerniijg and exercifes ia 
whicli C0nverfio;ft conlifls i eveq all th'ofe holy exer- 
cifes by )vhich xnerv'do fir ft turn from fm to God; 
and believe on tlxe name ofj Jefus. Chrift, and jn. 

.1. , ^-.,.'".. . .which^. 
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which they perfevere In a holy life ; which ^^re in 
fcripture called ihcJiuU of the fpirit. ■ 

Th£Rlfor£, what has now been faid :in ,thl I 
.defcription of converfion, may be appliedt as matttf 
of examination and trial, by all thoie who are it^ 
firout to know what their flate is, whether .th^ are 
born of God, or not. They who are in any pKxl 
degree engaged to get fatitfaQion in this intereuing 
point, have been hearing with felf application, intKif 
view. And I recommend it to all feriotifly, mi 
with impartiality to apply i»hat has been faid, fo far 
as it appears to lliem (o be agreeable to the word of 
God, to themfeives by way of felf-ezamination.. 
And may the I^prd give us underllandiqg and dif/certi- 
ing to determine this important quefiion according ta 
Uuth! 

And have any of you^ood and (atisfyiiag evU 
dence (hat you are born ot God ? Give all thejglo- 
ty to his fovereign grace. And remember that this 
is but the begirinitig of fomethip^ very great and 
gloriou.*. *' Think not that ye have already attained^ 
or are already perfe6) : but follow after, that you may 
apprehend that for which you are apprehended of 
Chrift Jefus. Forgetting thofe things which are be- 
hind, and reaching forth unto thofe which are before^ 
prefs toward the mark, for the prize of tl^liigh catlinc: 
of God in Chrift Tefus." •• AsneW horn babes d^ 
fire the fmcere milk of the word, that ye may ff^om 
thereby." 

III. They who find themfeives in an unregene^ 
rate ftate may mod reafonably be concerned abont 
themfeives, in a view of the infinitely miferable coa* 
dition they are in. Your cale is (hockingly dread- 
ful. There is nothing good or right in vpur hearts ; 
but you are perfe3ly corrupt and wicked, devoted 
to that which is your deftrudion. And you are 
in^l^liy to blaaie for all this, and therefore infinitely 

guilty 
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g«flty*a«f^oafo(6tn dtJidV fighe; ana'rfibft onwbrtHjf' 
of ' thcrlcSift "pity aftd mfei^cy from himr^ Co that yc« 
are eternally und6ne; utilefi^ God (AaiV exercife that' 
diMtigtAtkihgi fov6reign grace tbw^rds* you, wbicV, 
jrOu'haVer'beeii always refiifin^ afid^ oc^ofiiigi itki 
ivfiicU fee* may mbft juftly refiife to grant. 

Sa'V not within yburfelvesi •* We are' utterly un- 
aSle to h'dt^ oa^feltKeif, we can'do tiotttihg towkrdi' 
oiSrr ftlvaHcfn : God m\iflE'do a!f. Why do you bhrae 
ui^ ? It fljghifies nothiYi^ for u j lb take any pains abbut 
thV mattelrl If G6d is pleafed to regenerate and 
ftyrus, he will do id in hii ^n tiMe, Why then 
ddy^d'ckH upOh'us/aik'd'gtv^us'any'irdubleab'out the 
m^ttbr ?** ^ Wdl nfay the nSah/who has'tufhcd r^rbel 
agSiinRhif foi^efeigifl ai^dVy thts^me^hsKas uadone 
himfelf; and it apprehended and cohclenined tbthe 
iilbftf ci'uertbi^ilkt^'and dfeai]6', and expbred'^tp be'execu • 
teff every hoiir'; at the fame time 'the'pn Ace wbbin 
fa^'hbofiliird^and injikred/offers'to pardonl)t^^^ and 
pat'hhif into m'otf^happy cirdumftihcesV ifhe Will 
only m'ikt hi^ fubitiiflion to him^ aqd be willing to 
be'ms'ffrettd and fervent ; and it Cehding pierfons to 
Cr!M 'with' htnl'^abbiit'tlitt matter, and urge him by 
ail idaaginabte afgiinteats and motives, to accept of 
the kind and advantageous offer : fo that all the dif* 
fidutiy of obtaming cottiplete deliverance, it hit dif. 
pofition to juftify himfelf in his rebellion, and un« ' 
willingnefs to comply with the moft reafonable ani 
kind propofals : I fay, as well may. fuch an one re* 
ply, ** I cannot help myfclft uhlefsthe prince give 
me a new heart, and incline me to accept of his of- 
fer, as well at make it to me, the propofal wilt do me 
no good. I am therefore, not to blame : I will not 
give myfelf the leaft trouble about it, let come what 
will." , i^nd as ri^afonably might a man u'e this Ian- 

fuage; who'hai fet his own houfe on fire, which is 
urniog down over his head, and he fits eafy and fe- 

cure 
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men naturally aft ; ind all the virtue tfiqFtrconteiid'ftify 
' confifts in felfiibneft ; and is therefore nothing but 
fin. So that, at bottom « the whole difpute is about 
the nature of virtue onhoKnrft, and in ^afit oon- 
Gils. And'tHis Hate of tHb cafe ^11 gb a^greM wiay 
in determining the quefiion. Whether men are hy 
nature wholly corrupt, or not ? For every ode wh« 
is tnuoh acquatffted^witb^matiidiid, anfd Is a carefirf ob- 
fervor, will find abuffdsMiee'of evidence ttettthqr' are; 
at leaft the 1110A of^tbenf^w4ioiKy*fdfifli' in -their viewi 
aod'condufti 

Burl hayi? Tt>M! "tmly to 'him theft ihlitp *here. 
lit thii'earier itHteflitMis td gt> imo^a" iMffi^p^lrtictitar 
and tboM>«gb escrnittnaf idn of tMs>mttter» Trettirtl^ 
mend to him a Differlati&n on tkt' tMUrt'of trtftifil'^ 
tu€ by tbelaie petid«n«'Eh>vrARDs; 

There \%i mitMf>nDtnoreaMurdity or dHKcoU 
ty- infnppofiog that naavis-whoily cornet, tlumtfadir 
oe is corrupt in dsxf degree*. If' bia heart tt^f be 'af 
altde^iraved, even «ifi the l^aft^difegree; itnnaftt wel(' 
and as^ODfifttnk'wtth ikeretfen mhafmietrfcftihgtf; 
be^whoiiy depraved; and yettnanrbea'perildflff fte6* 
agtm, aadaiimcich'the'fmefi of eilNbrciidMi* anjt^ 
commands, and of blame K>r evei^ thing moxsf zn^ 
corrupt in him, as if hit corruptnm wtf lefs mdcu 
gree. Thiais'^fo plaiir at firft^ thought, I thbk it 
needlefs to enter int» * a^particolar proof 'of ic I 
mention thii here, however ^ becanfi^ many havr 
feemed ta fuppofe that thedofirme of nnnV total 
depravity it inconfiilent with hit being a free morat 
agent and wholly to blame for not being perfe£l1y 
boiy, or not coming up to ail that God't law requires \ 
and have oppofed the doftrine on thit fuppofition. 
But how men of' any thought and attention (hould 
go into fuch a miftid^e, is really furprifing. If any 
one will prove that total depravity it inconfiilent 
with liberty, or blame for not being perfeflly holy, it 

may 




m^y be ftlfp .pi;oved, ihs^ every degree of depraviMr 
takes away juftiuch a dearee of liberty, .frndtis^ fj 
far 9S it.takes place, perfealy exrufeable ^nd iocoa* 
Cflent with blame ; and, confequently, t))at there it 
no fuch thing as crime, or blame worihine£s» in na- 
ture, it being in itfelf a contradiSion : and that a 
man cannot be reafonably commanded or exhorted 
to do that which he is not at the fame time willing 
to do. 

Though there are many .thiai|][s which appear in 
faQ, and experience, whicbxender.it prob#J>le, and 
even .put it beyond all reafanable doubt that all men 
are by nature wholly coi.rupt : yuet the certain evi* 
dence and proof of this, is only in divine .revelatioti* 
Therefore opoitting evtry ot]\er probable argument^ 
I (hall cooGder what evidence we have of this in the 
holy fcriptures. This may be done by, the following 
obletvations. 

I. The fcrLpture teaches us that all tbolinefs* even 
every degree af it, is fromOod as the author of it :i 
that it is the effe^ and gift of bis ^race> and pro« 
duced in man by his fpirit. It heoce^ follows that 
man has naturally no degree of that which U right 
and good in his heart, but is wholly corrupt. 

All the promifes and predictions in the Bible,, 
of virtue and holincfs, as what (hall take place among 
men^ and which God will caufe to talce place : and 
all the prayers put up to God for holinefs ; and ac« 
knowledgments and praifes given to God for tvtjj 
degree of right dirpo{ition and exerci(e, ate So nu« 
Ay acknowledgments and declariations, that all virtv# 
and goodnefs in man is frotn God ; and that men 
left to themfelves, and as they naturaliy are, 9f^ 
wholly without it. Jt feems needlefs to refer to pai** 
ticular palTa^es of this kind ; the Bible is full of them 
from beginnmg to end. la the holy fcriptures Godia 
ilYcry wH«re repreicmed as mugb the author of all vir« 

lue 
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toe in man, as of any thing whatlbever ; and' this is 

* conftantly fpoken of as his free and gracious gift to 
inan. The undeniable confequence frotn this it, 
that man is naturally wholly without it.-^Butnotte 

' dwell on this, I proceed to fay, 

1. There are many paflages of fcripture which 
exprefsly afcribc all moral good that is in man to 
God as the author and giver of it, whenever it takes 

flace, as fomething more than what is natural to mail, 
(hall here only mention a few of this kind. God 
fpeaks of hirofelf as caufing men to walk in his ways 
(i. e. to exercife and pra6Hce holinefs) by fubduing 
and taking away a rebellious temper, and giving thetki 
a new and oppofite difpofition and putting his fpirit 
in them [Ezek. xxxvi. 26, 27.I '< A new heart 
will I give you, and a new fpirit wilt I put witliin you,, 
and I will take away the ftony heart out of your 
fie(h, and I will give you an heart of flefh : and I 
will put my fpirit within you, and caufe you to walk 
in my Jlatutes.** And God fpeaks of love to him, in 
which all virtue fummarily conCfis, as the tStSi of 
bis operation on the heart which is called circumci- 
Cng the heart to love him, which before was direftly 
contrary to this [Deut. xxx, 6.] A heart to know 
God, which is a virtuous, holy heart, is fpoken of 
as the gift of God; and as what men are naturally 
without. [Jer. xxiv. 7] ** And I will give them an 
heart to know me that I am the Lord : and they 
fiiall be my people and I will be their God." An in- 
dination of heart to walk in God^s wiays is fpoken 
•f as the gift of God, and what men are naturally 
without, by Solomon in his prayer at the dedication 
•f the temple [1 Kings viii. 58.J " That he may in- 
0ltm our hearts unto fttm^ to walk in all his ways, &c.'*^ 

• St. Paul fays,' " It is hot of him that willcth, nor 
of him that runneth, but of God that (heweth mer- 
cy." [Rom. ix. i6.] i, e. If any one is well fti- 

clined^ 
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cUned, wilb and choofes that which is right, an4 
works that which is good, by which he obtains fai« 
ration, this is noifrom any thing in him naturally ; 
but is to be wholly afcribed to the grace of God» 
who has inclined. his heart, and worked in him thus 
to will and do. And this is exadly parallel with 
the following words, " It is God which worketh in 
you both to will and to do." [Phil. ii. 13.J Here 
all holinefs in men is afcribed to the powerful opera* 
lion of God working in them, which lays the foun- 
dation, and is the caufc of all thofe exercifes of will in 
which holinefs confifts, therefore they in whom God 
does not thus work, are wholly corrupt, have no 
degree of right difpofition and will. All goodnefs ia 
man is afcribed Xo God, as the author of it, in the 
ftrongeft terms, by St. Paul, [1 Cor. iii. 5, 6, 7.J 
'* Who then is Paul, or who is Apollos, but mini- 
fters by whom ye have believed, even ^s the Lord 

Jape to every man f I have planted, Apollos watered : 
ut God givetk the increaje* So then ' neither is 
he that planteth any thing, nor he that watereth : tut 
God tkat ^veih the inereafe. The increafe which 
God is here faid to give, is holinefs, or that faith 
by which they believed, ewn as God gave to every 
man* Agreeable to this he fays to the believers at 
Corinth, [Chap. iv. 7.] " Who maketh thee . to 
differ from another? And what haft thou which 
thou haft not received?" And he fays of him- 
felf, [Chap. XV. 10.] " But bythe grace of God I 
am what I am : and bis grace which was beftowed on 
me was not in vain ; but I labored moreabundant! y . 
than they all : yet not I, buc the grace of God w^icb 
was with me*'* Here the apoftle afcribes all his h.j- 
linefs to God, as the author of it, by which he w^s 
made to differ from Saul the perfecutor. And iu his 
epiftle to the Ephefians [Clup. ii. 1, — 10.] they 
are rcprtfcntad tt be, in comnoft with all mankind 

I t dead 
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deadin trefpcffts andjins^ that it deftktife of all 
goodnefs, and wholly corrupt. And the , life tb^ 
had received in their recoveiy to holinefs is afcribed 
to God, and their faith is faid to be his gift ; in or*- 
rier to which they were made new creatures by God« 
being created in Cbriil; Jefus. This whole paflWe 
taken together, feu this matter in the ftrongeft iigbt, 
and afferis that all chriflian virtue, and every right 
difpofition is from God, which he works in them by 
his power, and which is dire£Uy oppolite to every 
thing that is in them by nature ; even as oppofite as 
lite is to death. The faAe thing is again aflerted by 
St. Paul [Col. ii. 13] '* And you« fciW dead in 
your finsj and the qncircumciGon of your flefli, hath 
he quickened together with him.*' 

2. That men are naturally deilitute of every de* 
gree of that which has the nature of true liolincib, if 
Bioft evident from fcripturet in that the promifei of 
fatvation are every where made to them who exercife 
the leq^ decree of this, or of that which is oppofits 
to fin ; ana fucb have the charafier of good and holy 
perfons, in diftindion from others. Now, if tl^ 
leafi degree of goodneft entitles a man to falvation^ 
and denominates a him good man» then all men arc 
SMturally, wholly, without any degree of tbi«« and fo 
wholly corrupt ; for all men ate reprefented as na« 
turally in a flate of condemnation, and wholly deC- 
titute of that which is neceffary in order to their fal* 
vation. 

It is needlefs to refer to particular paflages of 
fcriplure in proof of this oblervation. Every one 
who is in any meafure acquainted with bis Bible» 
muft know that good men are there chara£^sed by 
the hind of their exercifes, and not by the degree / 
fo that be who has the leqft degree of that kind, it 
hereby diftinguiflied from the wicked, and the pro- 
Hiifes of God's favor, and eternal lifci are made ito 

him 



liim. Thuf , he that loves God or his neighbor, he 
who has the leafi degree of this kind, is difiingui(h« 
ed from the wicked as a good man, and is entitled to 
all the divine promifes. And the promife^ of the 
gofpel are made to faith, repentance, &:c. not to any 
particular degree of thefe ; therefore to the leail degree. 
And the leaft degree of refpeA and love to Jefns 
Chrift, even that which will influence a perfon to 
give To much as a cup of water for his fake and out 
of refpe6l to him, has the proroife of eternal life. 
Yea, if a man does fo much as truly de^re falvation, 
fo as heartily to afk for it, he has the promife it. 

Now, if all men were not by nature wholly cor- 
rupt, but have' a degree of real goodnefs, or any 
thing of that kind, the matter could not be fo flatel 
in the Bible as it is. The promiiies muft have beea 
made not to the leaft dejrree of goodnefs^ or to hinai 
who has any thing of this kind ; but to thofe who 
rife to a certain pitch or degree of goodnefs : and 
this muft have been marked out, and diftinguifhed 
from all the lower degrees of this kind, which all men 
have, and which they may have, and yet periQi. 

We may hence conclude with great certainty 
therefore, that all men arc naturally without any de« 

free of that in which true holinefs confifis ; and 
ave not the lesA true refpeS to Jefus Chrift ; and 
are wholly without any true ^firesof him, or 
falvation b^ him ; yea are real enemies to him, and 
all truehohnefs. 

If it fliould be faid, that wicked men« even the 
worftof them, are reprefented as bavin? fome lovt 
lo God ; and that the badnefs of their cnarafier Jiea 
in loving other things mcrei when they are faid to be 
** lovers of pleafures more than lovers of God ;'* 
f ft Tim. iii. 4.'] and to *' lovt the praife of mea 
more than the praifc of Cod 1^' [Jubn ?ii. 43.] Jl 
muf be anfweml, 

a. Such 
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1. Such ezpreffioiit as thefc io not imply tlut 
Ihefe perfons had the leafi degree of love to God. 
He who has no love to God, certainly loves other 
things more than .God ; and this may as trulv iind 
properly be nflerted of him, as if lie had love to 
Cod in fome degree. 

t. Th £ original w«rds in thefe paflages might be 
m well rendered thus^ lovers of pleafures raiAer than 
lovers of God, &c. The fame words are fo tranf- 
lated in the' following places, John iii. ag. Afis t« 
^. 1 Tim. i. 4*' And it is certain tne words in 
John iii. 19, *' And ipen loved darkneft rather thaa 
"ght,** cannot mean, or imply, that they had fome 
love to the Wffax^ but loved idxkndk more ; for \m 
the icery next words it is faid, that they haUd the 
lighfp ** For every one that doeth evil kattik the 
light.** If to be lovers of darknefs rather (or more) 
than the light is not to love the light at all, but hate it : 
then to be lovers of pleafures mere, or rather, tluMi 
lovers of God, is not to be lovers of God at aj|t 
bot enemies to him. 

3. It is eiprefsly aflerted in many places in fcrip. 
ture that mankind are wholly deftitute of all moral 
goodnefs. 

It is faid, [Gen. vi. i-] ** God faw that the wick- 
i^dnefsof roan was great in the earth, and that every 
imagination of the thoughts of his heart was only 
evil continually." Here thq^ total corruption of the 
Jheart is affirmed in the itrongeft terms. It is indeed 
affirmed dire£Uy of the generation of men that lived 
immediately before the flood ; but if mankind are not 
naturally thus wholly corrupt, it is bard to fay how 
all that generation Qiould be fo. The cafe was plain* 
ly this. God had left man to himfelf, to go on m hit 
own way till he had a£led out himfelf, and folly dif - 
covered what was in man, what is his true cbaraEler. 
And God faw that it was this ; " evtfy iinaginatio« 
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©f the thoughts of his heart was only evil continu. 
ally." 

This fame thing is very plainly and repeatedly 
afferted in Rom. iii. lo, 18. The apoftle here 
quotes a numbsr of paffages from the Old Tefta- 
ment, and applies them to all mankind, as what is 
true of every one in his natural ftate ; oiherwile the 
quotations would be nothing to his purpofc. And 
h«re it is faid, ** There ii none righteous no not one. 
There is none that underftandeth, there is none that 
feeketh after God. They are all gone out of the 
way, they are together become unprofitable, there is 
none that doeth g«od, rio not one. Their feet are 
fwifi to Died blood. The way of peace have they 
not known. There is no fear of God before their 
eyes.** This la ft fentence, if no more had been faid, 
does fully exprefs their total depravity ; for ** the 
fear of God is the beginaing of wifdom," i. e. of 
all moral good. Therefore, where there is no fear 
of God, there is no degree of moral goodnefs. 

Man's total corruption in the flate in which he is 

born, is aflerted by our Saviour, in what he fays to 

prove that men muft be bora again in order to fee 

the kingdom of God. [John iii. 6.j *' That which 

is born of the fleflh, is flefh; and that which is boni 

of the fpirit, is fpirit." Thefe words, whatever is. 

meant by ^e/h, or being born of the fleih, do prove, 

that man, in order to be faved, muft have principles 

and difpofitions implanted in him, different from 

thoie v/ith which he is born ; which is called a being 

born of the fpirit : which could not be true, if maa 

is not naturally dcftitute of all right principles and 

difpofition. But the moaning and force of thefe 

Iwords will more fully aapear by comparing them 

Wvith other paffages of fcripture of the fame import, 

I \nd particularly conGdering what muft be meant by 

|*?(f/X. It doubtlefs means the fame here, as in other 

places where the word is ufed for that which is dif- 
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tio^uiflied from the fpirit, and fet in oppofiiuon to itr 
as It is here. But in thefe places it is plain it meant 
human nature in its natural^ corrupt Jlate. St. Paul 
often ufes the word in this fenfe. To be *' in the 
fle(h," and to ''walk after tbeflefli;" to have » 
flefhiy or carnal mind, is to be in that flate in which 
all men are, who are not true chriftians, and have 
not the fpirit of Chrift, fo are not born of the fpi- 
rit. [See Rom. viii. 5, 6, 7, 8^ 9;] And the fiefli^ 
or the mind of the fltBb, or the •' carnal mind/'" 
which is the fame, is here reprefented as oppofite to 
the fpirit, and enmity againfl; God : but the ipirit, is 
a fpirit of holinefs. Therefore, the fpirit that is 
naturally in man, the fpirit or mind of the flefb, is a- 
fpirit of fin and oppofuion to God. This is agaia 
exprefsly afferted by the fame apoftle, [Gal. v. 17. J 
•* The flefli lufteih againft the fpirit, and the fpirat 
againll the flefh : and thefe two art contrary the onc^ 
to the other." And he then goes on to Ihew what 
are the works of thefleih, and what the fruit of the- 
fpirit, and fets them in direfl oppofuion one to the 
other: the former are nothing but fin; the latter 
holinefs : QVer. 19, — 23.] Now, if the flefh is in. 
direft oppofition to the fpirit, and the works of the 
flefli nothing but fin ; and if all who are not born of 
the fpirit, and becotne true chriftians, and do not 
walk in the fpirit, and ** crucify the flefli with the 
affcftions and hifts :*' If all thefe are in the flefli^ 
walk after the flefh, and do the works of the fle(h i 
then all fuch are wholly corrupt, and their whole- 
hearts are in oppofition to holinefs. But this is real« 
ly the cafe according to St. Paul. And in this view 
we may fee the foice of the words of our divine 
leacl>er. He fays, in order to confirm what he faid 
to Nicodemus, ** That which is born of the flefli, is 
flefli ; and that which is born of the fpirit, \% fpirit." 
g. JD. The works of the flefli, and all that it pro- 
iuces are like itfelf, even corrupt and finfuL What 
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is produced by the fpirit of God in men, is fpiritual 
and holy : therefore man muft be born again of the 
fpirit, in order tobe favcd. He muft have new dif- 
poCtions and principles which are from the fpirit of 
God, and direflly oppofite to, all that is naturally in 
in man. In one word, if by the fpirit in thefe paf- 
fages is meant the fpirit of God, influencing and 
-dwelling in the hearts of the faints, as a fpirit of life 
andholinefs; and being in the fpirit, and living af- 
ter the fpirit, &c. means the exercife of holinefs ; 
/and it isimpoCBble to find any other confident mean- 
ing) then, their hearts, who have not the fpirit of 
God, are whoHy corrupt, and oppofite to God's law ^ 
yea, enmity againft htm. 

And is not the total corruption of man^s heart in 
his natural flate, plainly alFerted by St. Paul, whv;fi 
he fays, [Tit. i. 15, i6.j ** Unto the pure all things 
are pure : but unto them that are defiled and unbe- 
lieving, is nothing pure : but even their mind and 
confcience is defiled. They profefs that they know 
Cod ; but in works they deny him, being abomina- 
'ble, and unto every good zoorA reprobate.** By the 
ipure }iere are meant, the pure in heart, thdttrue be« 
lievers in Chrift, which are born of God. All oth- 
ers are here reprefented as wholly defiled, without 
any good thing, altogether finful and abominable. 

This fame total corruption of man is exprefsly 
declared in thofe pafiages of fcripture, where all meit 
are reprefented as dead in (in antecedent to their be- 
ing made alive by the fpirit of God in regeneration* 
[Eph. ii. 1,5. Col. ii. 13.J " Even when we were 
dead injins^ hath he quickened us. And you, being 
dead in your Jins^ and the uncircumcifion of your 
fleOi, hath he quickened." Here they are faid to be 
dead in their natural date, in di{tin£lion from the life 
of holinefs to whtdi they were brought by God '4 
^*iquickening powec^ and in oppofition to it. If holi- 
jieis is li£ie;» then death is fin without any degree of 
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boHnefs ; for there is no life in 'leaih. To put the 
niaiter beyond all difpute, it is here faid, what this 
death coiifills in, viz. Jin, Hence it appears, I think, 
as evident as any thing can be made by the mail ex- 
prpfs declaration, that when the fpirit of God rege- 
nerates the mind of man, he finds it perfeftly defti- 
tute of all moral good'icfs, and wholly corrupt : and 
that regeneration coiiiiil in implanting f rinciples of 
fpliiiiial iife .nid a6l'on in the hrart, in which there 
was no degree oF that kind before. In this work, 
ih.e fpirit of God finds the heart dtad^ or an heart of 
flone ; wholly deftiiute of fpiritual life and holinefs, 
ar>d as (^-pcfKe to it, as is a ftone to living flcfh ; yea, 
asdca>h is tQ life. 
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APPENDIX No. II. 

X T fecms needful, briefly ta confider feveral 
£>bjeftions which have been made againft what haj 
been advanced, p. 58,- 71. 

Ob J. I. There art* feveral places of fcriplure, in 
which it is exprefsly alfcrted ihat men are begotten, 
or born again by the word, or »be truth, [fee Fet. i. 
23. Jam. i. 18. 2 Cor. iii. i3. | How is this con- 
fiitent with what has been now advanced ? 

Ans. I. They who make thisobjeftion, and from 
fuch fcripiures as thefe, conclude that it is bv means 
of the word, that the heart is renewed, do fuppofe, 
or muft grant, that the word is introduced into the 
mind, in order to its having this efFeft, by the fpirit 
pf God : and that this is done by Tome operation on 
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the underftanding, in order fo to change, or open it, 
as that it may receive the word, or that the light may 
fhine into it. And they mull grant that this opera- 
tion, or work of the fpirit of God on the mind, 
whatever it be, is antecedent to light, or before it 
comes into the mind, as it is in order t#it. There- 
fore, this efFeft, or work wrought, by which the 
mind is prepared to receive the light, is not wrought 
by the wqrd ; but is an eflFeS, or work of the fpirit 
of God : for by the fuppofition, it precedes the iliu« 
mination of the mind, ^nd is antecedent to any in- 
fluence the word can have, as a mean of any thing* 
So that they mud hold to an immediate work of this 
fpirit of God, which is wrought without the word, 
and in order to light being introdujced into the mind, 
as really as any one does, or can. So that, fo far 
as the opefation of the fpirit of God is concerned ii| 
the matter, by which men are born of ^he fpirit ^ thi$ 
is imniediate and antecedent to any influence by thp 
word. Therefore, according to them, when we fpeak 
of that change which is wrought by the fpirit of 
God, and is antecedent to c^nvcrfion, we muft fay 
it is not wrought by the medium of light, or by the 
word of God. Therefe^re, thefe teits fpeak of fome 
confequent change, which follows that which is 
wrought in the mind or underftanding by the fpirit 
of God, in order to prepare the mind to receive the 
light. They muft allow that all the change that 
the word is a mean of producing, is an aSive change f 
which conHfts in the exercifes of the will, in the 
view of light and truth exhibited in the word, or in 
aftive converfion : and whatever is done before this, 
is not effefled by the word. 

But if this is fo ; then thefe fcriptures are not 
in the leaft contrary to what has been aflerted above, 
viz. That the work of the fpirit of God, in wfiicH 
men are paffive, and which is antecedent to all exer. 
^ife of hearty, is not by means of the word. And \% 
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k as confiftent with thefe fcriptures to fuppofe that 
this previous work of the fpirit of God Ihould be on 
the will or heart, to change and renew that, and pre- 
pare it to receive the word, as it is to fuppofe that 
the underftaoding, or intellect only.^u* wrought up- 
on. The oc^e£lion therefore appeal i to 1>e quite 
Soundlefs, and is as much againit th . objeQor him- 
If, as any one elfe. However, (iuce another an- 
fwer is at hand, which is fuggefied in what hasl>een 
laid, I will juft mention it. 

Ans. II. It is plain that tliefe fcrip^res, and 
ihofe of the like kind, have a dire£): and fpecialre- 
fpe£l to what is fenfible in this change, which is ac- 
tive converfion. This change talen in the whole 
Oi it, and fo as including converHon, is not wrought 
without the word^ but sul that in which tnan is ac- 
tive, all that which is vifibU and fenfible, in whick 
.t£live converfion confifis, is by the word. Itisia 
the view of the truth in God's word, that the rege- 
nerate mind turns from fin to God ; and if there 
^as no truth to be feen there could not poflibly be 
any fuch change : therefore witli propriety is the 
matter exprefled thus, and it is faid to be done by^ or, 
^ith the word as a mean. But we x:annot hence in* 
fer that nothing in the whole affair is done immedi- 
ately, and without the word : for we know, and the 
obje£lor mull own, that whatfoever is dqne antecedent 
to the ezercifes of the mind, is done wholly without 
the word. Let it therefore be remembered, that the 
objeQor himfelf is obliged to underftand thefe fcrip. 
Aures in the fenfe now given ; which has been par- 
ticularly (hewn in the firil anfwer : therefore in vaia 
idoes he allege chem in oppofition to what has been 
advanced. 

As to fi Cor. iii. 18. ** Sut we all with open face 
beholding as in a glafs the glory of the Lord, are 
changed into the fame image ;" any one who will 
looJc. into the context may fee that the apoAle fuppofei 
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a cBan^e to be pafled upon them antecedent to theii 
beholding the glory of the Lord ; by which the vail 
was taken oiF from their face, or rather from their 
heart ; in conlequence of which with open face^ o» 
as the word in the original is, with unvailed face» 
they faw the divine charafter in its glory. There 
was therefore fomething done to their hearts,^ antece^ 
dent to their a6livity, and to their beholding the glo- 
ry of the Lord, by which the vail was taken offi 
This the apoftle fpeaks of in the cQntext. " Never* 
thelefs, when it, [Y. e. the heart] (hall turn to the 
Lord^ the vail fliall be taken away." This vail ia 
taken away by regeneration, which, therefore is not 
done by the word. Thefe words do then coniirta 
that, againft which they are brought as an obje3ion». 
and (hew that there mull be a change of the heart 
antecedent to any light, by which the vail of darknefs^ 
is taken irom the heart, and it is in a fenfe,. turned to^ 
die Lord. 

Obj. n. It is moft agreeable to the nature of the 
ibul, and the manner of its a£ling, to fuppofe that 
the underftanding is enlightened, and the will there* 
by bowed, and perfuaded to follow its di3ates« Alt 
that men want is to fee and underAand the truth ;, 
and this will e£R:£lualty influence their wills, and lead 
them to choofe that which is- good.. And this is moft 
agreeable to the manner in which the fcripture ex-^ 
preifes this matter,, which fpeaks of the underfland--^ 
uig being enlightened as what is necefTary and fufEi- 
cient to move the afFeflions. 

Ans. L It is not true that enlightening the. un«> 
derftanding, or giving all the light>. that the judg- 
ment or underftanding confidered as diftinfl and- 
feparate- from the will, is capable of, is fufficient to* 
gain the will. This appears from fa£t and experience 
m many cafes. The underflanding and judgment 
may have clear coAviQioa. in many inflances, which 
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kas no influence on the will : but that rebels againft 
the cleareft light that can be given in this way. 

If it Oiould be faid» as it often has been, that 
though mere fpeculative light and convi6lion does not 
always influence the will ; yet it is certain that the will 
zlvfay$ follows the laftdiftates of the firaSical under- 
llamding or judgment. I reply, that this is giving up 
the point. For it will be found on examination, that 
if praSical judgment has any meaning, it intends 
fomething which implies a fenfe of heart, or a de- 
gree of inclination or will : for every thing that is 
more than merely fpecu1ativ«, is more than mere in- 
telle£l is capable of; and every thing pra£lical, or 
that relates to pra£lice, belongs to the heart or will. 
Where there is a pra3ical judgment^ there is a degree 
of fenfe and difcerning which belongs to the heart, 
and implies tafte and inclination of heart. The plaip 
truth of the matt«r is, that all true light and difcern- 
ing with refpefl to good and evil, beauty and de- 
formity, things lovely or hateful, &c. and all aQual 
ideas of thefe, properly belong to the heart or will, 
or depend upon tafte, and- confift in a fen/i of heart* 
And the intelle£l or underftanding confidered as with- 
out the heart or will, and diftinfl from it, is not ca- 
pable of thefe ideas in any degree whatever. Were 
there nothing but mere intelleft, the ideas of beauty, 
excellence, £3c, could have no exiftence in the mind. 
Thefe ideas take place in the mind by means of taft« 
or ii^clination of heart, and depend wholly upon it 
and are exa3ly as that is. Therefore without this 
tafte and difcerning of heart, thci^ is no true light 
and difcerning with refpeft to thefe objefls ; fo no- 
thing that will influence and move the will. When- 
ever therefore there is a praSical judgment concern- 
ing any thing that is prefented to the mind, as the 
objeftof choice, that it is good, eligible and excel- 
lent, there is tafte and choice already begun. There- 
fore, 

Ans. 



Ans. 11. It is To far from being agreeable to the 
nature of the mind, aad the manner of its aBing, to 
fuppofe that light in the underftanding cflFeftually 
changes the heart, and influences the will, without 
any pevious tafte ordifpofition in the heart whereby' 
it is prepared to be pleafed with, relifh and choofe 
fuch particular obje3s, that fuch a fuppofition is di- 
reftly contrary to the nature of the foul, and implici 
the greateft abfurdity. If the heart is wholly cor- 
rupt and hates and opppofes that which is good and 
excellent ; and if the whole inclination and will is 
towards that which is eviU unreafonable and odious, 
there is no poflible way to reflify it, and bring it to 
a right inclination and choice ; but by an immediate 
operation on the heart, which in fcripture is called 
taking away the flony heart, and giving an heart of 
fieCh : and may be called giving a new taite or temper 
of mind. No other poffible operation and influence 
en the mind^ no change in the underftanding, can 
give light, and caufe that to appear beautiful and 
ezcelleat, which it now hates; or introduce the 
leaft degree of right inclination and choice : as has - 
been before obferved, and proved. 

Whkn Adam was firft made, a foundation was 
laid in his mind, for his difcerning and underftand* 
ing things of a moral nature ; and for the exercife 
and practice of virtue, not in his underftandin<T mere- 
ly, but in the temper and difpofition of his heart, with 
which he was created. And no degree of intelleftu* 
al powers, of light and underftanding, which was 
diftin6l from this, would have done any thing towc^rcis 
fecuring the exercife of his will in holinefs. Ati 
iin, or corruption, firft took place, in his hean or 
will : in which confiftsthe blindnefsof mind, whi;? 
is common to him and all his children while wh.^ -f 
corrupt. And the relief and recovery mull bc.ii 
where thcdifeafc began, even in changing and renc v 
itg the h«art| which h the fea^ of blindncf^ and J \ .■ 
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»nd fo far as this is done, 9 foundatioD will be laid 
for the exercifes of hoiiiiefs, and tbe light which (in 
excluded will fhine in tbe heart $ and the underfiand- 
in|ir will need no other illumination, but will do its 
office well. 

It has been obferve4«'that according to the obje£l« 
pn own fcheme, there mull be a fupernatural opera- 
tion on tbe mind, in order to recover it to light and 
Iiolinefs : that is, an immediate operation antecedent 
to light, and in order to it, which has nothing of the 
nature of moral fwafion* And if tbe heart is the 
immediate fubjeft of this operation, it is in no degree 
more contrary to the nature, and manner of the ex- 
ercifes of the human mind, than if the underiland- 
ing was the immediate fiibjeft of it. Yea as has 
been (hewn, this is the only natural or even poflible 
way in which the foul can be wrought upon, fo as 
to recover it to true light and holinefs. 

Aks. III. It is true, the fcripture fpeaks of the 
eyes of the underfianding being enlijgbtened; of 
opening men's eyes, and turning them from darknefs 
to li^ht, &c. But it no where fpeaks of this as 
meanmg the faculty of underftandins as diftinS; from 
the will, and as that which by being enlightened 
influences the will, and produces a right dipoiition 
of heart. Nor do we find that the fcripture, where 
fuch expreffions are ufed, makes this diftindion be- 
tween the faculties of the foul, of underfianding and 
will : but to have the eyes opened, and the under- 
fianding enlightened, in fcripture language, is to 
have that light and difcerning in divine things which 
takes place in the whole mind whtn renewed and bro*t 
to a right tafle and temper, and in the exercife of an 
uncUrJiandiiig hearty without which, all the light 
the intelle£l is capable of, is but darknefs. There* 
fore they who have not this difcerning underfiand- 
ing heart, which confifls in a good tajlt^ are in fcrip- 
ture fsiid to have the underSanding darkened and 
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blinded ; or to have eyes and fee not : and to hare 
this good tafte and dirceri>ing of heart, is to have the ' 
eyes of the underftanding enlightened, and to fee 
witn the eyes, or perceive with the heart. The 
plain uuth is, that according to fcripture he who hag 
no ri/^ht taft ; and inclination of heart, is blind and 
witboiu underftanding : and he who has a wife and 
underftanding heart, whofe heart taftes and reliOie* 
moral beaut; , 1, as true light and underftanding. Not 
only the inti ileft but the whole mind, in the exercife 
of true tade and difcerning is undeiftanding, or 
knowledge. Therefore, by underftanding, knowl- 
edge, and wifdom in fcripture is commonly meant 
true holinefs which confiftis not at all in mere fpecu« 
Jation ; but in the exercife of a right tafte and inclic 
nation of heart, in a view and fenfe of divine truth* 
So that the fcripture account of this matter, is per- 
fe6lly agreeable to the do6lrine againft which the ob« 
je6lion is made, and ferves to confirm it. 

Obj. III. If perfons are regenerated before they 
are enlightened and believe on Chrift, what will be« 
come of tnem, where will they go, to heaven or 
hell, if they die after they are regenerated, and be- 
fore they believe ? It feems they are fit for neither : 
their hearts are renewed, fo cannot go to hell ; but 
they are in an unpardoned, unjqftified ftate ; there- 
fore cannot go to heaven ! 

Ans. And what if a perfon who is eleSed.to faU 
vation dies in an unconverted ftate : will he be faved 
or nqt ? Let the obje&or anfwer this queftion, and 
he will drop his objeftion, having fully anfwered it 
himfelf. His anfwer tnuft hjp, there never was, aqd. 
never will be fuch an infiance. All that are ele£led 
fliall be converted before they die. 
, Obj. IV. This doSrine is direftly contrary to 
that of fome eminent divines, famous for learning 
and piety, who arc now dead and gone to heaven* 
Mutt we conclude they taught fuch aa error 1 is it 
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mot arrogant and almoft impious to rife up and con- 
tradift ihefe holy men ? 

Ans. If it could ferve any good purpofe, I might 
fay, that as great a number of divines, as old, or 
old«r than they, and as famous for piety and learning, 
might be mentioned, who are on our fide of the 

J|[ue(lion. And we might proceed to f«t father againft 
ather, and try who mall get the mod on his fide* 
But this is in truth nothing to the purpofe. The 
opinion of the moft venerable and renowned fathers 
in this cafe, in determining what doQrines are true, 
and what are not fo, ought not to have the leaft 
Weight. And it is fooIi(h and even carries a degree 
of impiety in it, for us, who have the Bible in our 
hands, to lay the weight of a ftraw on the opinion of 
the wifeft and befl men that ever lived. I am forr3r 
to have any occafion to make this obfervation, at this 
time of day among ProUftants. It is very weak and 
ridiculous : if not fomething worfe, for a divine to 
attempt to fupport or confirm any dofirine by appeal- 
ing to the judgment and decifion of any man : or to 
run down, and reje£l any tenet that is advanced, mere- 
ly becaufe it is a new do3rine, or embraced by few, 
and is contrary to the opini6n of the fathers, and 
what has been efiabliihed by common aonfent. Since 
people im general are (oo apt to be influenced by t$iis, 
and it is common for every one to have \\\% father^ on 
whofe fleeve be pins his faith in a great meamre, with- 
out examining for himfelf, it is pity they (hould be up- 
held and confirmed in it by public teachers : when 
it is of fuch importance that they (hould by all pof- 
fible means be beat off from this fandy foundation, 
and learn to judge for thcmfelves by •• reafoning out 
of the fcriptures,'* and ^' fearching them daily, t# 
fee if tbefe things are fo." 

THE END. 
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